chapter three

3:1 He entered again into a synagogue; and a man was there whose hand was withered.  {kai, (cc)--eivse,rcomai (viaa--3s)--pa,lin (ab)—eivj (pa)--h` sunagwgh, (n-af-s)--kai, (cc)--eivmi, (viia--3s)--evkei/ (ab) in that place, there--a;nqrwpoj (n-nm-s)--xhrai,nw (vprpaf-s) lit. to stop the flow of liquid, to cause something to dry up, to be dried or withered--e;cw (vppanm-s)--h` cei,r (n-af-s) the hand}

3:2 They were watching Him to see if He would heal him on the Sabbath, so that they might accuse Him.  {kai, cc)--parathre,w (viia--3p) 6X, to observe someone to see what he will do; the verb is never used in a good context, to spy one, to lurk about--auvto,j (npam3s) Jesus—eiv  (qt) if—to, sa,bbaton (n-dn-p) on the Sabbaths, sabbaton is frequently used in the plural when a singular day is in view--qerapeu,w (vifa--3s) He will heal--auvto,j (npam3s) him, the man with the bad hand--i[na (cs) introduces the purpose for observing Jesus--kathgore,w (vsaa--3p) almost always used as a technical term for bringing legal charges against someone--auvto,j (npgm3s) Him=Jesus}

Exposition vs. 1-2

1. Although Mark does not provide any chronological notations, it is evident that this event occurs after the 2nd Passover in 31 AD, and following the Feast of Pentecost.

2. Jesus and His disciples have returned from Jerusalem and have come back into Galilee, although we cannot say for certain where this event takes place.

3. While we are not told of the call of any other disciples, it would seem that the numbers following Jesus are much larger than just the four men that we saw called in chapter 1.  Mk. 1:16-20, 3:7

4. In fact, it is not much later in this chapter that Jesus officially appoints the chosen twelve as His apostles.  Mk. 3:13-19

5. As we know from the previous chapter, the conflicts with the opposition have been growing over the last 5-6 months.

a. The first recorded is the forgiving of sins.  Mk. 2:5-7

b. The second is the socializing with religious outcasts.  Mk. 2:15-16

c. The third is found in John, and dealt with healing on the Sabbath.  Jn. 5:1-9

d. The fourth is also found in John, and dealt with Jesus’ claim to deity.  Jn. 5:18

e. The fifth is the refusal to honor the current legalism concerning the Sabbath.  Mk. 2:23-24

6. As we will observe, Jesus continues to bait the religious leaders, intentionally doing things in such a way so as to challenge the legalists.

7. Their legalism is indefensible on so many grounds, not the least of which is that it inhibited spontaneous service to God and substituted external observances as a means of spirituality.

8. Further, their demands respecting the Sabbath were so numerous and oppressive that they had literally legislated against necessary and legitimate activities; during the intertestamental period, the Jews refused to fight and defend themselves on the Sabbath (although not for long!).

9. Further, this mass of legalistic regulations was ridiculous (a doctor was not allowed to practice medicine), hypocritical (like modern fundies, who refuse to work on Sunday, and then go out to eat), often negated higher spiritual principles (like doing unto others), were a great burden to learn and apply, and were impossible to fully enforce.

10. From the information in John, it is clear that Jesus took these conflicts as an opportunity to bear witness to the truth of His unique Person, emphasizing the fact that He was God in the flesh.  Jn. 5:18ff
11. There is a time and a place to address your detractors, and Jesus provides His accusers with the Divine viewpoint on two important matters.

12. The first is the nature and purpose of the Sabbath, a purpose that the Jews had distorted under their legalistic system.  

a. The Sabbath was given to commemorate grace and to provide men and animals a day of legitimate rest.

b. Pursuit of living grace was to be suspended for both practical and spiritual reasons.

c. It is evident that the Jewish priests worked on the Sabbath, and from this one could have deduced that spiritual issues were not to be ignored or forgotten on the Sabbath, even if it involved “work”.

d. Many rabbis had considered the issue as to whether or not God Himself honored the Sabbath law, since they recognized that God continually cares for His creation.

13. His statement concerning His work on the Sabbath was especially offensive to the Jews based on His use of the term My Father.  Jn. 5:17

a. The Jews normally referred to God as our Father, and if they did employ the term my Father, it was qualified by some other phrase like in Heaven in order to remove any hint of familiarity.

b. They recognized that Jesus was speaking of God in such familiar terms as to be saying that He had a unique relationship with God; in fact, He was saying that He was God's Son.

c. He was not saying this in the sense in which all believers are God's sons, but in a unique way that pointed out that He considered Himself to be equal with God; thus, He is speaking from His deity when He states that He is not able to do anything from Himself.  Jn. 5:19

d. Therefore, His defense to these men who are persecuting Him is that He is working only in compliance with the will of God, and is in harmony with His Father.

14. Jesus did not consider doing the will of God on the Sabbath a violation of the command to honor the Sabbath.

15. It seems likely that the Jews figured out that Jesus' activity of breaking the Sabbath came from His own view that He was equal to God.

16. As will become apparent in our study (but was already apparent to His detractors), His Sabbath breaking was not limited to a few isolated occasions, but was a regular feature of His ministry.

17. The use of the imperfect forms of the verbs in John indicate that Jesus was consistently violating their rules for the Sabbath, and was consistently calling God His father.  Jn. 5:16,18

18. As a result, the Jews were also consistently seeking to kill Him (imperfect of zhte,w zeteo—seeking); rather than investigate His claims, they rejected Him, and conspired to murder Him.

19. As much as all this infuriated His enemies, Jesus proceeded to make even greater claims about Himself during this time.

a. He claimed equality with God, and claimed that His actions were simply a reflection of what His Father was doing.  Jn. 5:19-20

b. He claimed equality with God in the matter of resurrection and the Divine ability to impute life.  Jn. 5:21

c. He claimed equality with God in the matter of judgment; He made it quite clear that He Himself would be the agent of final judgment.  Jn. 5:22; Acts 17:31

d. He claimed the right to share the honor and glory of God, indicating that His glory and the Father’s were inseparable.  Jn. 5:23

e. He reinforced His equality with God in the matter of providing salvation, teaching that He had the very eternal life that the Father possesses.  Jn. 5:26

f. He claimed that His authority was provided by the Father; therefore, anyone attempting to resist  that authority is resisting God.  

20. It was also during this time that Jesus provided an indictment against the Jews by introducing the various witnesses to the truth, which they rejected.  Jn. 5:31-47

21. The Gospel of John stresses the concept of the testimony/witness as an important feature in corroborating the truth; John uses the verb marture,w (martureo—to offer testimony based on personal knowledge or belief) and the noun marturi,a (marturia—the testimony or witness provided) almost 50 times.

22. The implied charge against those who rejected Jesus is that they rejected Him based on a lack of investigation and knowledge.

23. He adduces (to bring forward to offer as evidence or something to consider about a particular matter) several witnesses to His unique person.

24. Verse 31 must be interpreted in light of the context, and one should not conclude that if Jesus was bearing witness to Himself (and He was) then His witness could be rejected as false.

25. His words must be understood in light of the Old Testament requirement for proving facts in a case of any kind, a standard of proof that is required in the Church as well.  Deut. 17:6, 19:15; Matt. 18:16; ITim. 5:19

26. Jesus is arguing that if He is the only witness to the matters He has just articulated, then the Jews could legitimately reject that witness, since there is no corroborating testimony.

27. However, as Jesus makes quite clear, His witness to Himself is not unique; there are a number of witnesses that validate His claims.

28. The first witness is the Father Himself, although Jesus does not make that point in an explicit fashion, simply referring to the Father as another who testifies of me.  Jn. 5:31-32

a. The Father is continually bearing witness to the nature of His Son and His relationship with Him, beginning with the birth of Christ and continuing throughout His public ministry.  Lk. 2:8-14,  25-35; Matt. 1:18-25, 2:1ff, 3:17, 17:5

b. Jesus’ use of  the participle indicates that the Father was continually bearing witness to Him, and although others may not be aware of that witness, or may not accept that witness, it was valid nonetheless.  Jn. 5:37, 8:17-19

29. The second witness to the veracity of Jesus’ claims was the testimony offered by John the Baptist.  Jn. 5:33-35

a. Although the Jews had no understanding or appreciation of the testimony that the Father was continually bearing toward His Son, they could and did have an understanding of John the Baptist and what he taught.

b. The verb translated as you have sent indicates that they had enough of an interest in what John the Baptist was saying, that they actively had investigated his teaching.

c. In spite of the fact that the Jewish leadership did understand clearly what John the Baptist was saying, they did not accept his witness to the person of Christ.

d. The perfect tense of has borne witness also indicates that the historical witness of John the Baptist was something with which they were still aware.

e. Although his witness was accurate, understandable and complete, a testimony that they heard and could readily call to mind, they did not embrace it.

30. The third witness to the veracity of Jesus’ ministry is the witness of the works which the Father has given Me to accomplish.  Jn. 5:36

a. This claim about His works is being made in the immediate context of Jesus healing the paralytic, who had lived some 38 years with his affliction.

b. Although Jesus uses the word works to refer to the miracles that He had done, John very often uses the Greek term shmei/on (semeion—a sign, proof, or token), which is designed to serve as something designed to aid in perception and understanding.  Jn. 2:11,23, 3:2, 6:2

c. In the synoptic parallels, these works are often referred to as miracles, which stresses the divine power necessary in order to accomplish the works that Jesus did.  Matt. 11:20, 13:54,58 

d. Jesus performed many such miraculous deeds, healing all manner of disease, casting out demons, reading thoughts, multiplying resources, and even walking on water.

e. The overall effect of these types and numbers of works should have been that people recognized that something far greater than an ordinary man was in their presence.

f. Although the religious leadership could not effectively deny that such things were happening, rather than accept the obvious truth of Jesus’ divine nature, they simply resorted to attributing His works to Satan.  Matt. 12:22-28

31. Jesus then returns to the issue of His mission, stressing that the Father is the instigator and that the Jews really knew nothing of God due to their negative volition.  Jn. 5:37-38

a. The entire emphasis of John 5 is on the nature of Jesus’ unique relationship with the very God that these men claimed to serve.

b. The perfect tense of the verb has borne witness indicates that the testimony of God in regard to His Son has been given previously and continues until the present time.

c. During the life of Christ, there had been audible and visual witnesses that the Father offered in regard to His Son.  Mk. 1:10-11; Jn. 12:28-30 

d. Jesus Christ indicts them for the fact that they are actually ignorant of God, having neither heard His voice, nor seen His form at any time; thus, they are oblivious to God.

e. Jesus' implied claim is that He had both heard His voice and seen His form; thus, indicating His superior understanding and position to theirs. 

f. Therefore, He explains to these people that they have never had such proofs of Divine love and acceptance to validate their claims, but He Himself had.

32. The final witness to the claims of Jesus Christ are to be found in the very Scriptures that the Jews claimed to revere and apply.  Jn. 5:39-47

a. As with so many today, the Jews recognized that the Scriptures were quite valuable, but they manifested a lack of understanding as to how to approach them.

b. Statements made by their rabbis and teachers indicate that they believed they would be rewarded with eternal life if they could only discover the works necessary to gain life.

c. Ironically, the very Scriptures that the Jews held in such reverence. bore witness to the person of Christ, whom they rejected.

d. The Word of God detailed the time, place, and the unique nature of His birth.  Dan. 9:25-26; Micah 5:2 cf. Matt. 2:5-6; Isa. 7:14

e. It recorded information concerning His person, as well as the type of ministry that He would conduct.  Isa. 53:1-2, 50:4-5,  42:3 cf. Matt. 12:20

f. These very Scriptures foretold His rejection, manner of death, and the fact that He would experience bodily resurrection.  Isa. 50:6-7, 52:14, 53:3-12, Ps. 22:1-18; Zech. 12:10; Ps. 2:7-8, 16:10 cf. Acts 2:25-36

g. In the end, the very Scriptures they claimed to obey, as well as the men whom they claimed to revere, would testify against them regarding their willful rejection of Messiah.  Jn. 5:45-47

33. Given this understanding of Jesus previous condemnations of the Jews, it is not surprising that they have been following Him closely, examining all He said and did in order to find some legitimate reason to bring criminal charges against Him.

34. The Greek verb parathre,w (paratereo—watching) is only used four times in the Gospels, and each usage refers to watching someone with malicious intentions; the imperfect tense suggests that they had been scrutinizing him for some time, likely since the incident in John 5 (and perhaps before).

35. As they enter the synagogue (likely in Capernaum, based on the use of the adverb again), the environment is already charged with the hostility of the Pharisees, who have determined that they are going to find the evidence they need in order to indict Jesus.

36. For His part, Jesus has already had several encounters with the religious leaders on the issue of the Sabbath, and has made His position clear; therefore, it should not be surprising to find Jesus being annoyed and angry with these legalists.  Mk. 3:5

37. In this pericope (a short passage that deals with one thought or incident), we are introduced to a man whose hand was withered.
38. We are not told precisely what was wrong with the man’s hand, whether it had somehow been paralyzed and suffered atrophy from lack of use, or whether it had become withered by some problem with the muscles or bones.

39. However, the fact that Mark uses a participle rather than an adjective suggests that the man was not born in this condition, but that it came about as a process.

40. Additionally, none of the accounts tell us whether or not this man was brought here by the Pharisees to serve as a way to bait Jesus into acting, or if he just happened to be there on this occasion.

41. In any case, it does seem apparent that this man is recognized by both Jesus and the Pharisees as a test case on the issue of Sabbath observance.

42. As in Mark 2:18, we have a verb that has no subject expressed, but a later verse makes it plain that the Pharisees are in view (Mk. 3:6); Luke informs us that it is both the Scribes and Pharisees.  Lk. 6:7

43. Although Rabbinic literature does not specifically prohibit healing on the Sabbath, it was assumed rather than explicitly stated that such was the case.

44. Jewish sages did allow for a couple of exceptions to this; the first was when one thought a life may be in danger, and the second allowed for assisting in childbirth. “If a person has a sore throat, it is permitted to put drugs into his throat on Sabbath, because the disease may endanger his life, and whatsoever threatens to endanger life supersedes Sabbath."  Mishna Yom 8:6

45. Even allowing for these two exceptions, there was nothing in the man’s situation that would have suggested that he was in any danger; there was no threat to life.

46. Therefore, if Jesus acted on the Sabbath, it would be considered a deliberate violation of the accepted Rabbinic thinking.

47. We find out from the parallel in Matthew that these Pharisees did not simply wait to see what Jesus would do, they intentionally brought the issue to His attention.  Matt. 12:10

48. The purpose of their scrutiny, as they spied on Jesus, is seen in the clause that is introduced by the conjunction i[na (hina—so that, in order that).

49. Their plan is seen in the subjunctive verb kathgore,w (kategoreo—to accuse), which is used quite often as a technical term for bringing legal charges against someone in a courtroom setting.  Mk. 15:3-4

50. Since breaking the Sabbath was punishable by death, these men were looking for evidence that would allow them to charge Jesus, and have Him executed.

51. The actions of the Pharisees here mirror those of their father the Devil, who engages in this same type of activity toward believers.  Rev. 12:10

52. One irony here is that the Pharisees did not question Jesus’ ability to heal; in fact, they seem to have been convinced that He could heal as others could, but who did not choose to heal on the Sabbath.

3:3 He said to the man with the withered hand, "Get up and come forward!"  {kai, (cc)--le,gw (vipa--3s) He says--o` a;nqrwpoj (n-dm-s)--o` e;cw (vppadm-s) the one having--h` cei,r (n-af-s)--xhro,j (a--af-s) lit. without moisture, dried up, shrunken, withered--evgei,rw (vmpa--2s) rise up, get up—eivj (pa)—to, me,soj (ap-an-s) lit. into the middle, in the midst}

3:4 And He said to them, "Is it lawful to do good or to do harm on the Sabbath, to save a life or to kill?" But they kept silent.  {kai, (cc)--le,gw (vipa--3s) He says--auvto,j (npdm3p) those wanting to accuse Him--e;xestin (vipa--3s) lit. to be authorized to do something, to be legal, lawful, proper—to, sa,bbaton (n-dn-p) on the sabbaths, any sabbath--avgaqo,j (ap-an-s) good, a good thing, what is beneficial, helpful--poie,w (vnaa) these 4 infinitives function as subject of exestin--h; (cc) or--kakopoie,w (vnaa) to do wrong or bad, to do harm, to injure--yuch, (n-af-s) a soul, a life--sw,|zw (vnaa) to save, to rescue, to deliver--h; (cc) or--avpoktei,nw (vnaa) to put to death, to kill--de, (ch) but, now, however-- o` (dnmp) they, they themselves--siwpa,w (viia--3p) 10X, to refrain from speaking, to remain silent}

3:5 After looking around at them with anger, grieved on account of their hardness of heart, He said to the man, "Stretch out your hand." And he stretched it out, and his hand was restored.  {kai, (ch)--perible,pw (vpamnm-s) temporal part. while, after He looked around--auvto,j (npam3p) at them--meta, (pg)--ovrgh, (n-gf-s) anger, wrath, indignation, particularly directed at that which is wrong--sullupe,w (vpppnm-s) 1X, to be sorrowful or grieved with someone; passively being made sorrowful or grieved; causal part. because of--evpi, (pd) on the basis of, because of--h pw,rwsij (n-df-s) 3X, lit. a medical term used of hardening, callousing, or dulling; fig. used to denote mental dullness, obstinancy, insensibility, stubbornness--h` kardi,a (n-gf-s)--auvto,j (npgm3p)--le,gw (vipa--3s)--o` a;nqrwpoj (n-dm-s)--evktei,nw (vmaa--2s) reach out, stretch out--h` cei,r (n-af-s) the hand, the withered one--kai, (ch)--evktei,nw (viaa--3s)--kai, (ch)--avpokaqista,nw (viap--3s) 8X, to restore something to a previous condition, to cure, to restore to health--h` cei,r (n-nf-s)--auvto,j (npgm3s) him=the man with the withered hand}

Exposition vs. 3-5

1. As these legalistic defenders of God’s plan spy on Jesus for the purpose of finding a forensic issue about which they can accuse Him, Jesus continues His ministry as He normally did.

2. This provides an object lesson in the fact that the ministry of the truth will not, and should not, be deterred by those that are hostile and antagonistic to the truth.

3. These men opposed Jesus for one very simple reason, that reason being that He attacked them at the root of their pride and smug self-satisfaction.

4. Jesus essentially rejected their assessment of themselves; these men believed that they were justified before God, but Jesus Christ made it clear in His teachings that they were not.  Matt. 5:20

5. In that regard, they are not that much different than many believers, who find that the precepts of doctrine strike against their lifestyle.

6. However, rather than orient to the principles of the truth by means of a change of thinking and behavior, they simply attack the message and/or the messenger.

7. In the case of Jesus Christ, this was futile, since He actually had nothing upon which they could seize; however, all other communicators have areas of sin and weakness, which those hostile to the truth will seek to use in order to justify themselves.

8. This is nothing more than attempting to build your righteousness upon the unrighteousness of others, a tactic that will not succeed for any believer at the Bema Seat.  IICor. 5:10

9. As we will observe, there is no attempt by Jesus to alter His normal approach; there is no attempt to avoid this confrontation, or delay the healing.

10. Jesus was completely cognizant of the attitude that the Scribes and Pharisees had, which had no doubt produced significant tension within the synagogue on that day. 

11. We know that these defenders of God’s plan were likely sitting there in the chief seats, observing Jesus as He entered, and were keenly aware that the deformed man was present.

12. It is equally clear that Jesus knew exactly what the situation was; once again, He will act in all out assault mode on these men, He will intentionally provoke His critics with His actions, and challenge them verbally. 

13. Jesus could have avoided this situation in a number of ways, none of which He chose.

a. He could have told the man to meet Him after sunset, when the Sabbath was over.

b. He could just have ignored the situation. 

c. He could have avoided the synagogue altogether.

14.  However, to take any of these options would have been tantamount to conceding that these legalists were right and that His actions were wrong.

15. Therefore, He regularly defied their legalistic prohibitions, striking directly at the root of their spiritual pride and bankrupt system of self-righteousness.

16. This is another instance of Jesus recognizing that they were directly challenging His authority, which they believed was superceded by their own authority.

17. Therefore, Jesus called the man to come forward and stand where everyone could see, right in the middle of the Lord and His antagonists.

18. If the synagogue was designed as later synagogues were (we do not have any extant archaeology that makes the layout certain), there would have been seating along three walls, with additional seating on the floor for the most honored attendees.

19. Luke records the fact that Jesus Christ was well aware of what these men were thinking; He knew precisely that their intention was to accuse Him if He acted.  Lk. 6:8

20. Matthew provides additional information with respect to the fact that they sought to bait Jesus by asking Him an apparently benign question; however, as in all the accounts, Matthew informs us as to their sinister motive.  Matt. 12:10

21. As the man is coming to the center of the synagogue, Jesus Christ turns to his detractors and poses a question with four parts.

22. Although Mark does not record it, Matthew indicates that Jesus prefaced this question with another rhetorical question that compared the needs of animals to the needs of human beings.  Matt. 12:11-12a

23.  Ironically, the principle that one could do what was necessary to relieve the suffering of animals was something with which the Pharisees of that day agreed.

24. Although the more strict sect of Essenes residing at Qumran did not allow for any aid to animals, the Pharisees allowed an exception to observing the Sabbath in the case of a trapped animal, or Jesus’ words make little sense.  Matt. 12:11

25. The Damascus Document contains the following observation on the Essene view of this matter.  “No one should help an animal give birth on the Sabbath; and if it falls into a well or a pit, he may not lift it out on the Sabbath”  CD 11:13-14
26. Therefore, Jesus was aware of Jewish halakhic practice (the legal aspects of the Jewish law that are to govern the walk or conduct), and points out their inconsistency.
27. In response to their question in Matthew 12, Jesus responds with two questions (or a question and a statement) of His own, using an a fortiori analogy about the relative value of men and animals.  Matt. 12:11-12
28. Although Matthew does not record the question in verse 4, both Mark and Luke do.
29. The first part of the question in Mark 3 about the legality of the matter is quite on point (Is it lawful…?), particularly since the desire of the Scribes and Pharisees is to bring legal charges against Jesus.
30. The contrasting concepts of doing good and doing evil may be understood in the sense of doing right or wrong, or in the sense of aiding someone or doing harm to them; the context strongly suggests the latter.
31. Although Mark’s account introduces this question rather abruptly, the added insight of Matthew and Luke indicate that it came based on Jesus’ knowledge and their initial question.

32. The question about what was legal on the Sabbath is designed to highlight the conflict by raising the issue of what was legal to the level of what was moral.

33. In Jesus’ case, the will of God called for Him (and everyone for that matter) to do good on the Sabbath, and provide a positive benefit for the man in question.

34. Ironically, by healing the man on the Sabbath, Jesus was doing good, while His detractors were doing evil by seeking to entrap Him with their Sabbath prohibitions.

35. The second part of the question about whether or not it was lawful to save a life or to kill was clearly directed at the Scribes and Pharisees, who were already planning to kill Jesus, and on a Sabbath no less!

36. Therefore, Jesus contrasts Himself, a Man wanting to do good and save a life (restore a man to health) on the Sabbath, while His enemies wanted to do evil and kill a man on the Sabbath.

37. Jesus’ question places them on the horns of a dilemma; if they responded that it was legal to do good and help people on the Sabbath, then they would have no grounds to defend their legalism or to continue their attack against Jesus.

38. If they take the opposite tack, and say that it is not legal to do good and to help those in need, then they would seem to be actively advocating doing evil and murder.
39. How would anyone defend doing evil or murdering someone on the Sabbath or any other day?

40. Therefore, to answer in the negative would place them in the indefensible position of advocating evil, and would damage their façade of righteousness with those in the synagogue.

41. This brings up the matter of who is really doing God’s will here; is it Jesus, by doing good and healing, or is it the Scribes and Pharisees by doing evil and plotting murder?

42. It is not surprising that on this, and many other occasions, Jesus forced His enemies into momentary submission, and they had no response.

43. As the Scribes and Pharisees sullenly refuse to speak, and the atmosphere is thick with dramatic confrontation, Jesus stares each one of them directly in the eye with a withering look that manifested His very obvious anger.

44. He took His time, allowing everyone present to consider the issues and to come to the correct conclusion, while demonstrating His disgust with these callous legalists.

45. This is the only explicit time in the New Testament that anger is attributed to Jesus, although it is evident that He manifested various levels of displeasure toward others on different occasions.  Jn. 2:13-16; Mk. 8:32-33, 10:14, 11:15-17

46. Obviously, Jesus did not sin, so this is not sinful anger, but righteous indignation; righteous indignation is the correct response as a positive believer comes into contact with the false doctrine and sinful activity of those that reject the truth.

47. It is an appropriate response, and demonstrates spiritual health; however, given the insidious nature of the STA, believers must be certain to not allow their legitimate anger to escalate to the point of sin.  Eph. 4:26

48. The basis for His anger is found in the causal use of the participle sullupe,omai (sullupeomai), which means to feel the pain of indignation, to be deeply grieved by someone or something.

49. While the term might normally have the meaning of entering into the grief of someone (sharing it with them), in this case it was grief that was mentally experienced by Jesus alone.

50. There are two distinct ways in which the word may be understood, both of which apply to Jesus in this case.

51. The term is used to denote both sorrow and anger/grief; in this case, Jesus is both hurt and angered by the response of negative volition.  

52. We observe a similar set of emotions as Jesus approaches Jerusalem for the final time; He clearly expresses hurt over the negative volition of His people, while announcing a merciless judgment on them.  Lk. 13:34-35

53. The basis for His indignation and anguish is further explained in the prepositional phrase on account of the hardness (hardening) of their hearts.
54. The concept of hardening the heart is found regularly in Old Testament literature, and denotes the willful and obstinate refusal to hear, recognize, and understand God’s will.  Ex. 8:15,19,32; Deut. 2:30; IIChron. 36:13; Prov. 28:14

55. The heart is the center of the spiritual life, the seat of all mental discernment and spiritual insight; if the heart becomes insensitive, it will not function effectively in the reception and consideration of new information.

56. In this case, these men were so entrenched in their legalistic approach to the plan of God that they steadfastly refused to consider any other viewpoint; thus, instead of rejecting their dead traditions, they rejected Jesus.

57. These men not only rejected the path of grace, mercy, and compassion, in their unbelief and self-righteousness they demonstrated that they were brutal and hard-hearted.

58. In the face of this antagonism and negative volition, Jesus simply turns to the man and commands him to stretch out his hand, which he immediately does.

59. During the time he is stretching out his hand, it is miraculously restored to a completely healthy and normal state.

60. It is ironic here that if the cure involved any work, it was certainly the type of work that did not cause Jesus to expend any visible effort.

61. In fact, they could not charge Him with working on the Sabbath, since he did not even touch the man when He healed him.

62. Therefore, when Jesus declared Himself to be the Lord of the Sabbath, He is asserting His right and authority as the very One that instituted the Sabbath in the first place.

63. As Edwards has so accurately noted, "This sovereign disposition toward the Sabbath is typical of Jesus' challenges to the Rabbinic tradition as a whole. Such challenges are found primarily at the outset and conclusion of Mark, as if to signify that from beginning to end the antidote to the 'leaven of the Pharisees' (8:15) is the exousia [authority] of Jesus. He violates laws of purity by touching and cleansing a leper (1:40-45) and by association with sinners and tax collectors (2:13-17). He places in question the issue of purification by violating food prohibitions in fasting (2:18-22) and by eating with unwashed hands (7:1-23). He contravenes marriage laws in his teaching on divorce (10:1-12), and he openly denounces the scribes (12:38-40). In the question on the son of David he tacitly assumes supremacy over Israel's greatest king who, according to 2 Sam 7:14, would be the progenitor of the Messiah (12:35-37)."

64. The continued opposition of the religious leaders was based on a fundamental misunderstanding, the inability and refusal to accept the fact that Jesus Christ was the eschatological Son of Man; His sovereign authority over religious matters sprang from that fact.

Doctrine of Scar Tissue
3:6 The Pharisees went out and immediately began conspiring with the Herodians against Him, as to how they might destroy Him.  {kai, (ch)--evxe,rcomai (vpaanm-p) having gone out, having departed--o` Farisai/oj (n-nm-p)--euvqu,j (ab)--meta, (pg) accompanied by--o` ~Hrw|dianoi, (n-gm-p) Herodians, supporters of Herod the Great and his dynasty--sumbou,lion (n-an-s) 8X, lit. the act of consulting or conferring with others, can also refer to the result reached by those deliberating, a plan, purpose--di,dwmi (iia--3p) lit. were giving, were offering to consult with the Herodians--kata, (pg) used in a hostile sense and translated “against”--auvto,j (npgm3s) Him=Jesus--o[pwj (cs) denotes the manner in which things happen, or will happen--auvto,j (npam3s) Him=Jesus--avpo,llumi (vsaa--3p) lit. to ruin, to lay waste, to destroy; some contexts indicate murder is in view}

Exposition vs. 6

1. Although this is the last of the conflicts that Mark records, there were other conflicts that focused on two primary issues; the first was Jesus’ attitude toward the Sabbath observance, and the second was the issue of Jesus’ authority.

2. These repeated controversies with the religious leaders were indicative of Jesus’ attitude toward the oral traditions of the Pharisees; He simply refused to acknowledge or observe their legalistic practices.

3. As Lane observes, “Jesus was not simply another Scribe who advocated an independent opinion; He constituted a threat to their religion and ancestral traditions”

4. By this time, the religious legalists had certainly had their fill of Jesus; as they saw it, His teachings and activities undermined their approach to the Law, and called their piety into question.
a. Although their opposition to Jesus was first manifested itself in silent observation, they quickly began to judge Jesus, and mentally rejected Him.  Mk. 2:6-7

b. Although the crowd present was quite impressed with Jesus’ healing of the paralytic, this conflict obviously produced some resentment on the part of the Pharisees.  Mk. 2:9-10
c. Then they had sought to attack Him publicly through His disciples, by attempting to make an issue out of His associations.  Mk. 2:16
d. Next, they had challenged Him directly about their views of the Sabbath, but He cited their own Scriptures and His own authority as vindication of His position.  Mk. 2:24-28
e. The last incident had shown the Scribes and Pharisees to be petty and vindictive, and had validated Jesus as an interpreter of the Law. 
f. Therefore, Jesus was viewed by the Pharisees as being a great threat to the entire structure of their legalistic religion. 
5. The consequences of these conflicts should not be surprising; when someone is confronted with the truth and cannot overcome it with human viewpoint, that person often resorts to various forms of attack against the one communicating the truth.

6. In this case, the conflicts have escalated to the point that the Scribes and Pharisees have determined that Jesus must be permanently silenced; ironically, they conspire to murder Him on the very Sabbath they so rigorously defended.

7. However, in their anger and hatred of Jesus Christ, they have overlooked one pretty important point; Jesus Christ did not do any work to heal the man, He only asked him to stretch out his hand.

8. Therefore, they were faced with having to accept His teachings and authority, or attempting to prosecute a man that had done nothing wrong.

9. While Mark does not provide any information about the emotional state of the Pharisees, Luke records their emotional response that resulted from their mounting frustration with Jesus Christ.  Lk. 6:11

10. Luke uses an interesting term that is only used twice in the New Testament; the Greek noun a;noia (anoia) denotes a kind of insane or mindless fury.
11. The Pharisees were literally out of their minds with rage; rather than be excited about the healing they just witnessed, all they could do was react against Jesus with unthinking anger.
12. What we observe in the Pharisees is indicative of those that reject the teaching of sound doctrine, they move into a form of spiritual insanity that often expresses itself as an unreasoning anger against the teacher.
13. We know that all mankind is born in a state of insanity, but the one thing that can benefit the mind is a consistent diet of sound doctrine.  Eccles. 9:3; Rom. 12:2; Eph. 4:23
14. Those believers that do not and will not submit themselves to sound teaching can only expect to finally emulate their spiritually insane, unbelieving counterparts.
15. This irrational hatred of Jesus Christ led the Pharisees to seek allies in their attempt to rid themselves of Jesus.
16. Normally, these legalists would not associate with anyone other than those that embraced their external legalistic religion.
17. Therefore, it might seem unusual that they would seek out the Herodians, which is a group that is only mentioned three times in the Bible.  Matt. 22:16; Mk. 3:6, 12:13

18. However, we have seen that a portion of the disciples of John the Baptist had been willing to identify themselves with the Pharisees on the subject of fasting.  Mk. 2:18

19. Although they did not share much with the Herodians, they were willing to compromise spiritually in order to rid themselves of Jesus Christ.

20. This is an example of men that are strangely opposed to one another, but being willing to unite in order to rid themselves of someone they resent; the fact that negative volition makes strange bedfellows is still obvious in our time.

21. It should be obvious that the doctrines being espoused by Jesus Christ would be offensive to the legalistic, external observances of the Pharisees, and in diametric opposition to the secular politics of the Herodians.

22. The Pharisees would see danger in His Messianic claims and disdain of their external religion; the Herodians would see His recognition as Messiah by the crowds as a potential for political unrest, which would obviously threaten the ruling dynasty.

23. The Herodians were not a religious sect, but, as the name implies, a court or political party, that supported the dynasty of Herod the Great.

24. The group was probably formed under Herod the Great (but would have supported Herod Antipas at this time) and held to the right to pay homage to a ruler that might be able to maintain a good political relationship with Rome.

25. It is a known fact that the family of Herod was not Jewish, but Idumean, and did not have any religious right to rule in Israel.

26. While very little is known of the Herodians (almost nothing from the Bible), they are mentioned several times by Josephus in his Antiquities of the Jews.
27. The Jewish Encyclopedia indicates that they followed the Sadducees in their opposition to the Pharisees, and were therefore often identified with the former; thus, they would not normally align themselves with the Pharisees.

28. However, based on their political aims, they quickly perceived that Christ's teaching on the kingdom of God was irreconcilable with their political aspirations, and that Christ's influence with the people was hostile to their interests. 

29. Although their willingness to enter into a league with the Pharisees was one of convenience, they recognized that Jesus Christ was stirring up the political aspirations of the Jews, who had already begun to manifest the willingness to make Jesus their king.  Jn. 6:15, 11:47-49

30. Therefore, they are all too willing to conspire with the Pharisees, since they considered it to be politically expedient to rid themselves of Jesus.

31. The history of Galilee under Herod Antipas was characterized by a number of uprisings that were sparked by men claiming to be messianic types; it is apparent that the Herodians saw Jesus as another figure that might destroy the existing political structure.

32. Since Herod had already imprisoned John the Baptist, perhaps the Pharisees saw the possibility of using the secular government to achieve what they alone could not.  Acts 12:1-3

33. This type of alliance has been repeated throughout history; certain people or groups that have only one thing in common band together to rid themselves of their perceived problem.

34. However, what is equally clear from history is that these types of alliances cannot survive very long, since sharing hatred of some individual is not sufficient to hold such associations together.

35. Their conspiracy was directed toward the destruction of Jesus Christ, as seen in the verb avpo,llumi (apollumi); although the verb can mean to destroy or ruin something (Matt. 9:17), in certain contexts it has the nuance of murder.  Matt. 2:13, 27:20

36. This determination to rid themselves of Jesus demonstrates that they rejected the One bringing salvation to them and the nation at large; unfortunately, as goes the religious leadership, so goes the nation of Israel.

37. At this point in the proceedings, one should not understand this to mean that they have reached anything like a consensus about Jesus; however, the enemies of Jesus Christ will examine all the options that they consider to be viable solutions to their problem.

38. In fact, the experience of Herod Antipas with John the Baptist, which produced a good deal of resentment among the Jews, mandated that they approach this entire issue very cautiously.

3:7 Jesus withdrew to the sea with His disciples; and a great multitude from Galilee followed; and also from Judea,  {kai, (ch)--o` VIhsou/j (n-nm-s)--meta, (pg) with, accompanied by--o` maqhth,j (n-gm-p)--auvto,j (npgm3s) of Him, His--avnacwre,w (viaa--3s) to depart from a location, to retire, withdraw-- pro,j (pa) to, toward--h` qa,lassa (n-af-s) Sea of Galilee--kai, (cc)--polu,j (a--nn-s) great, much, many--plh/qoj (n-nn-s) a large number, a multitude--avpo, (pg) from--h` Galilai,a (n-gf-s) the region of Galilee--avkolouqe,w (viaa--3s) followed, text is suspect here; Metzger enclosed this verb in square brackets, giving it a very low score for being genuine--kai, (cc)--avpo, (pg)--h` VIoudai,a (n-gf-s) the region of Judea}
3:8 and from Jerusalem, and from Idumea, and beyond the Jordan, and the vicinity of Tyre and Sidon, a great number of people heard of all that He was doing and came to Him.  {kai, (cc)--avpo, (pg)--~Ieroso,luma (n-gn-p)--kai, (cc)--avpo, (pg)--h` VIdoumai,a (n-gf-s) Idumea, Greek term for the Old Testament region known as Edom--kai, (cc)--pe,ran (pg) across, beyond--o` VIorda,nhj (n-gm-s) used to refer to the region on the east side of the Jordan River—kai, (cc)--peri, (pa) used with the accusative to denote position, around, about, near, in the vicinity of--Tu,roj (n-af-s)--kai, (cc)--Sidw,n (n-af-s)--plh/qoj (n-nn-s)--polu,j (a--nn-s)--avkou,w (vppanm-p) causal, because they were hearing--o[soj (apran-p) as much as, as many as; here used of the kinds and quality of the things Jesus did--poie,w (viia--3s) He had been doing--e;rcomai (viaa--3p) they came--pro,j (pa)--auvto,j (npam3s) Him=Jesus}

Exposition vs. 7-8

1. It is evident in the Greek that this is a long and complex sentence, which has caused numerous problems for copyists, who used various means of understanding and simplifying it.

2. Although there are a multitude of variants for these two verses, the primary issues are whether or not the verb avkolouqe,w (akoloutheo—followed) was the original reading, and whether or not the region of Idumea was original.

3. Many of the variants revolve around the word order and grouping of the various regions listed in our verses.

4. The simplest explanation would be to take the verb followed and construe it with those that came from the region of Galilee, and to see those from the more distant regions as coming to Him.
5. These next six verses contain the longest of Mark’s summaries of Jesus’ ministry to this point in his gospel; he will record another summary at the end of chapter 6.  Mk. 6:53-56

6. The most likely reason that Mark inserts this summary here is to remind the reader that despite the growing opposition from the religious leaders, Jesus was still riding a wave of immense popularity that spanned a large area.

7. Secondarily, it serves to contrast the very different responses to the ministry of Jesus, which range from great joy and exuberance to murderous hatred.

8. Lastly, it sets the stage for the selection of the twelve from the large numbers that were following His ministry.  Mk. 3:13-19

9. Although some have suggested that the events of Mark 3:1-6 occurred in Jerusalem, the Pulpit Commentary offers the suggestion that the relocation to the Sea of Galilee would indicate that the healing of the man with the withered hand took place further inland.

10. Since Capernaum was situated on the Sea of Galilee, the authors suggest that the city of Sepphoris makes a better candidate, since it was the chief city in Galilee at that time.

11. Herod Antipas had made it his capital, which would make it quite understandable that there would be a number of his supporters in that area.

12. The Speakers Commentary, citing a work by Reland, notes that “There the Herodians would of course be numerous and influential, so too would the Pharisees, since one of the five Sanhedrims then existing in Palestine, met in that city—the other four were in Jerusalem, Gadara, Amathus, and Jericho.”

13. There is no doubt that Jesus was aware of the murderous intentions of the Pharisees and the Herodians, so He now withdraws to an environment that is more removed from the threats and safer for His disciples.

14. It would be incorrect to suggest that this retreat was based on fear, since Jesus knew that no man would be able to harm Him until the timing of God’s plan allowed it.  Jn. 7:30, 13:1

15. Mark uses the verb avnacwre,w (anachoreo—withdrew) to denote a tactical withdrawal; Matthew uses it frequently to indicate a change of location due to some opposition or danger to Jesus.  Matt. 2:12-14,22, 4:12, 12:14-15, 14:13

16. Although some interpreters are not certain, the parallel in Matthew does indicate that reason for this withdrawal was Jesus’ response to the knowledge of the Pharisees’ murderous intentions.  Matt. 12:15

17. The fact that He withdrew to the Sea of Galilee is to be understood as a strategic action designed to remove Jesus and His followers from harm’s way.

18. This manifests good spiritual sense, and demonstrates once again that Jesus did not presume upon His relationship with the Father and put God to the test.  Matt. 4:5-7

19. Further, He takes His ministry away from the religious environment of the synagogue, which was made toxic (and potentially dangerous) by the attitudes and actions of His religious opponents.

20. In addition to the security factor, the masses of people that were coming to see Jesus were becoming problematic as well; it is very possible that we are talking numbers in excess of 10,000.

21. This very much resulted in a circus atmosphere among those that were coming, since they were far more interested in the miracles, healings, and exorcisms than they were in His teaching.

22. Sadly, this is the state of many churches today, which have resorted to seeking to entertain people instead of instructing them in the matters of the faith.

23. This withdrawal from the confines of cities, where the population was obviously greater, would also serve to force people to make more of a commitment if they were going to continue to follow Him, and observe His actions.  Lk. 9:57-62

24. This might tend to diminish the size of the crowds, as those that were merely curious might not be so willing to make the necessary sacrifices in order to follow Him.

25. In spite of all this, a great multitude followed after Him; however, this is likely a far larger number of people than the whole city that was mentioned earlier.  Mk. 1:33

26. Therefore, if His primary purpose was to thin the crowds, it certainly met with only limited success.

27. From the synoptic parallel in Matthew, we find that those that had various physical problems continued to come to Jesus, and He healed them all.  Matt. 12:15-16 

28. Nevertheless, He continued to express with strong language that those He aided should not broadcast anything about His status as Messiah.  

29. We have already seen that there are sound reasons as to why Jesus did not want this done; now, we will see that another reason for escaping the notice of the crowds was so he could concentrate on teaching His disciples. Mk. 4:1ff

30. We may presume that all 12 of the disciples were present with Jesus by this time, although they had not yet been designated as apostles.

31. These twelve men had a much deeper interest in Jesus and His ministry than that expressed by the superficial attitude of the crowds.

32. While there is a textual issue with the verb followed in verse 7, it would seem to have the effect of distinguishing the multitudes from Galilee, who are already present and following Him, from those that came from more distant regions.

33. As France has observed, the verb e;rcomai (erchomai—came) used in verse 8 does not denote a distinction in their commitment to Jesus, but rather reflects their geographic location.

34. Mark lists five distinct geographic locations, which are very widespread; this is the first time that Mark has mentioned anything outside of Galilee.

35. It should not be unusual to find that people came from Jerusalem and Judea, since the other Gospels reveal that Jesus had conducted a ministry in those regions previously, and people had already come from there.  Matt. 4:24-25; Jn. 2:23, 3:22, 5:1

36. Although the next region is missing from some texts, it would seem that the omission was likely accidental, and arose from the similarity with the preceding phrase avpo. th/j VIoudai,aj (apo tes Ioudaias), which looks quite similar to avpo. th/j VIdoumai,aj (apo tes Idoumaias).

37. Idumea was a Greek word meaning pertaining to Edom; the Greeks and Romans used this term for the country of Edom, which was on the southern borders of Judea.

a. The region was bounded by the city-state of Gaza  on the west and the Dead Sea on the east.

b. The inhabitants were called Idumeans or Edomites, who began to advance toward the north after the fall of Jerusalem in 586 BC.

c. Hebron, their chief city, was taken by Judas Maccabeus in 165 BC.  IMacc. 4:29,61, 5:65

d. In 126 BC, the country was subdued by John Hyrcanus, who compelled the people to become Jews and to submit to circumcision. 

e. Julius Caesar made Antipater, governor of Idumaea, procurator of Judea, Samaria and Galilee; Antipater paved the way to the throne for his son Herod the Great. 

f. With the fall of Judah under the Romans, Idumea disappears from history.

38. The area in view beyond the Jordan would have included the regions of Perea, which was ruled by Herod Antipas, along with Galilee; it likely did not extend north to the region of Decapolis, which, along with Samaria, was considered to be off limits to orthodox Jews.

39. The final reference to the area around Tyre and Sidon was located in Phoenicia, which was considered by many Jews to be a pagan territory; however, there does appear to have been a significant Jewish population there.

40. With this mixture of geographic references, which constitutes the southern, eastern and northern borders, Mark details how far the news of Jesus’ ministry was spreading.

41. It seems likely that thousands of people had journeyed anywhere from two to five days to witness the events of Christ’s ministry, which is clearly the focus of the crowds that were concerned with the things He was doing.
42. Although the emphasis of the crowds are on the numbers and types of miracles that Jesus was doing, and not what He was teaching, when they heard what He was teaching, they became culpable for that information.  Matt. 11:21-24

43. There was a great deal of enthusiasm directed toward what Christ could do; however, there is a marked lack of interest in what He is teaching.

44. The masses of people from all these regions were far more enamored of the miraculous than they ever were with the content of His teaching.

45. The events of John 6 would have taken place during this general time frame; from that account, we see that the masses quickly lost interest when confronted with the more difficult aspects of doctrine.  Jn. 6:60-61,66

46. The people wanted healings, exorcisms, cleansing of lepers, and free food; Jesus stressed the very heart of the Good News, as He focused them on the unique nature of His Person, and the salvation He offered.  Jn. 6:26-29,32-33,35-36,51-58

3:9 And He told His disciples that a boat should stand ready for Him because of the crowd, so that they would not crowd Him;  {kai, (ch)--le,gw (viaa--3s)--o` maqhth,j (n-dm-p)--auvto,j (npgm3s)--i[na (cc) introduces the comment of the command--ploia,rion (n-nn-s) small boat, skiff--proskartere,w (vspa--3s) lit. to stick by closely; the idea is that they should make sure there is a boat at the ready--auvto,j (npdm3s) for Him--dia, (pa) on account of--o` o;cloj (n-am-s)--i[na (cs) introduces the purpose for having the boat ready--mh, (qn)--qli,bw (vspa--3p) 2X, to cause something to be constricted or narrowed, to compress, to press in upon--auvto,j (npam3s) Him=Jesus}

3:10 for He had healed many, with the result that all those who had afflictions pressed around Him in order to touch Him.  {ga,r (cs)--polu,j (ap-am-p)--qerapeu,w (viaa--3s) to render service, to heal, to restore--w[ste (ch) used with infinitive to express result--evpipi,ptw (vnpa) 3X, to cause pressure by pushing or falling on someone, to press--auvto,j (npdm3s) HIm=Jesus--i[na (cs) purpose--auvto,j (npgm3s) Jesus--a[ptw (vsam--3p) lit. to cause illumination by lighting something; when used in the middle voice, has the sense of making contact, taking hold of, clinging to--o[soj (-aprnm-p) used of numbers, as much as, as many as--e;cw (viia--3p)--ma,stix (n-af-p) 6X, lit. a whip or scourge used to urge on animals, or to punish people; metaphorically, a scourge or plague, calamity, misfortune, illness, disease}

Exposition vs. 9-10

1. We know that Jesus Christ has left the confines of the cities in order to move to an area that afforded  more security for Himself and His disciples, since He was aware of the murderous intentions of His enemies.

2. We also know that the masses were far more interested in what things Jesus Christ was doing (miracles, healings, etc.) than they were in what He was teaching.

3. In the verses that just precede verse 9, the emphasis in the Greek is strictly on the numbers of people that were coming out from the various regions listed, who added to the numbers that were already following Him in Galilee.

4. In verse 9, we see a somewhat important change from the great multitude (Mk. 3:7) and the great numbers (Mk. 3:8) to the crowd, which is viewed in this verse as being potentially dangerous.

5. The Greek term o;cloj (ochlos) is used in a broad variety of ways, but the most significant difference between this term and terms related to numbers deals with the character and actions of a crowd.

6. The word was used extensively in Greek writings, and it is derived from the verb ovcle,w (ochleo), which Thayer defines as exciting a mob into action: BDAG defines the verb as causing trouble by harrassment, to trouble or disturb.

7. In many Greek writings, the authors often used the term o;cloj (ochlos) in a disparaging manner, with several distinct nuances. 

a. Pindar used the term of a crowd milling around, or closely pressed together; he obviously emphasized the pressure of people being in close proximity to one another.

b. One war communication contrasts the crowd with a single aristocrat, or with the leading political or intellectual group; this focuses on the crowd as common people and not noble.

c. Plato refers to the crowd as a leaderless and rudderless mob, the politically and culturally insignificant mass, with no power of judgment; this focuses on the crowd as being essentially stupid.

d. In Herodian’s Roman History, he notes that the crowd is indifferent to the unfortunate things that happen to those who are fortunate or wealthy; again, contrasting the crowd with nobles.

e. Thucydides uses this term and a similar one o[miloj (homilos) in passages where he comments on crowds in a negative fashion, with what appears to border on contempt.
8. Therefore, any or all of these nuances may be present when we are dealing with the way the term is used in the New Testament.

9. For our purposes, the crowds or masses of people are largely comprised of those seeking the miraculous or entertainment; they are not interested in the realities of the gospel or doctrine, and are often nothing more than curiosity seekers.

10. They are often quite emotional, even to the point of frenzy; they lack real direction and leadership (Matt. 9:36), and have their own opinions as to the nature of Jesus and His ministry.  Matt. 12:23, 21::11

11. However, since Jesus will hold the crowd at a distance (one means was to teach the crowds in parables and then explain the issues to His disciples), this serves to distinguish between the crowd and those that are truly seekers.  Matt. 13:34

12. The multitudes seemed to have little interest in worshipping Jesus, or listening to Him teach; they were far more eager to receive the physical benefits that He had previously demonstrated that He could provide.

13. One problem with a crowd is that it may initially assemble for some legitimate purpose, but a crowd or mob mentality can begin to turn the crowd into an actual threat.

14. In the case of those coming out to see Jesus, it becomes apparent that three distinct problems arise from the masses of people.

a. First, the sheer numbers make it very difficult for Jesus to teach, since noise would not be an uncommon problem.  Lk. 9:38, 11:27, 12:13; Acts 19:33-34, 21:27-30

b. Second, the crowd often borders on the hysterical, based on the desire of those needing healing or exorcism to get to Jesus at all costs.  

c. Third, the crowd will be seen to develop political aspirations for Jesus, which are diametrically opposed to His purposes at the First Advent.  Jn. 6:15

d. As seen in the passage in John, the crowd was not above using force, if they deemed it necessary.

15. As we will see in verse 9, Jesus Christ’s attitude and concern about the crowd leads Him to make provision for His own safety.

16. This indicates that the crowd is not simply a large group of people that follow Jesus; the crowd now forms an active danger to Him, and clearly has the potential to turn into an unruly mob.

17. Just as He did on a previous occasion, Jesus Christ commanded that a boat be kept at the ready in case the crowd turned riotous, and He had to make a quick retreat.  Lk 5:1-3

18. This word translated stand ready is the Greek verb proskartere,w (proskartereo), which means to be constantly devoted to a particular purpose; it is used most often for devotion to a person or concept (like prayer and doctrine).  Acts 2:42, 6:4, 8:13

19. The purpose for having such an escape route planned is directly attributed to the crowd, which Jesus apparently views as a potential threat to Himself and others.

20. This type of atmosphere makes it clear that the people were not interested in His teaching; their very conduct makes it impossible for Jesus to communicate effectively.

21. As a point of application, the need for decorum in the local church is not a matter of personal preference or personal opinion; the environment needs to be conducive to learning doctrine if any edification is to occur.  ICor. 14:23-38; ITim. 2:8-12, 3:15, 4:13-16; IITim. 4:2; Tit. 2:15

22. Mark alone records the fact that Jesus had instructed His disciples to prepare a boat; perhaps, this is because Peter either owned the boat, or it was one he and his partners used.

23. Although it is not indicated that the boat belonged to one or all of these men, it seems natural to conclude that these men still retained access to the means of their livelihood.

24. As we observed in chapter 1, there were likely some practical limits to their renunciation of their profession, since we find out later that Simon and the others seem to have access to a boat and fishing equipment in the Gospel of John.  Jn. 21:3

25. In fact, we will observe that Jesus had access to a boat on a number of occasions in Mark.  Mk. 4:1,36, 5:18, 6:32,45, 8:10

26. Although we are only told here that the boat was a provision to escape the crowd, it becomes apparent in the next chapter that Jesus used it as a mobile pulpit.

27. The boat was actually a small skiff, or rowboat, roughly 12-16 feet long and perhaps 8 feet wide; this would not be useful as a means of escape on the open sea, but it would allow Him to move several feet offshore to protect Himself and calm the crowd.

28. The New American Standard translation so they would not crowd Him does not adequately convey the nuance of the Greek verb qli,bw (thlibo), which means to press someone almost to the point of crushing him.

29. While it is most often used in the New Testament for mental or emotional affliction, here is it used to picture Jesus being besieged by an unruly mob, an unthinking crush of people.  

30. The conjunction ga,r (gar—for, because), used in verse 10, introduces a summary of His ministry in Galilee over the previous months, and serves to explain what motivated the crowd.

31. As Mark has already made clear, what He had taught was not their concern, it was the miracles He had performed that drew this multitude to Him.

32. Because of that, the people that had various afflictions literally mobbed Him in order to be healed, those that brought the infirmed likely stood around and watched the show.

33. Those that came to Jesus Christ are described as having afflictions; the Greek term ma,stix (mastix) first referred to any flexible instrument used to administer discipline or punishment.  Acts 22:24

34. It came to be used figuratively for any condition of great distress, anything that caused torment, suffering, or affliction.

35. In this context, it would appear to be limited to bodily afflictions such as illness, disease, or some physical infirmity; this is based on the fact that Mark treats demon possession (which is still surely an affliction) in the verses that follow.

36. Again, the New American Standard does not do justice to the translation of the verb evpipi,ptw (epipipto), which they translate as pressed toward Him.
37. That translation does suggest a crowd moving toward Jesus, but the reality was that they were falling upon and around Him, literally throwing themselves at Him in an attempt to make contact.

38. Although Jesus Christ had manifested the ability to heal without touch earlier in this chapter, it seems that lesson was lost upon the mobs of people.

39. While it is true that these people were demonstrating a certain amount of faith in Jesus as a healer, whether or not they believed He was Messiah is not addressed by Mark

40. As we know, various opinions were in circulation about who Jesus was, and it seems likely that some people believed He was a prophet or healer, while others deemed Him to be the Messiah.  Jn 7:40-43

3:11 Whenever the unclean spirits saw Him, they would fall down before Him and shout, "You are the Son of God!"  {kai, (cc) not translated—to, pneu/ma (n-nn-p)—to, avka,qartoj (a--nn-p)--o[tan (cs) temporal marker, when, whenever--auvto,j (npam3s) Jesus--qewre,w (viia--3p) iterative imperfect, to look at something, to observe it, and draw conclusions, out term theorize is derived from this verb--prospi,ptw (viia--3p) lit. fell toward Him--auvto,j (npdm3s) Jesus--kai, (cc)--kra,zw (viia--3p) shout, scream, cry out--le,gw (vppanm-p) temporal part. while saying, declaring--o[ti (ch) indir.disc.--su, (npn-2s)--eivmi, (vipa--2s)--o` ui`o,j (n-nm-s)--o` qeo,j (n-gm-s) The Son of God}

3:12 And He repeatedly warned them not to tell who He was.  {kai, (ch)--polu,j (ab) lit. many times, many things, repeatedly--evpitima,w (viia--3s) to express strong disapproval, to rebuke, censure, admonish--auvto,j (npdm3p)--i[na (cc), with a goal that--mh, (qn)--auvto,j (npam3s) Jesus--fanero,j (a--am-s) to be evident, known, visible--poie,w (vsaa--3p) might make, might do}

Exposition vs. 11-12

1. The last two verses of Mark’s summary turn once again to the subject of demons and those that they possessed.

2. While Mark uses the term unclean spirit, a comparison with parallel passages indicates that the unclean spirits are demons.  Mk. 1:23; Lk. 4:33

3. The prevailing Greek view was that the term demon was a neutral term; they were viewed as being somewhere between men and deities (or the spirits of the dead), and could be good or evil.

4. The Bible makes it plain that they are unclean spirits, which means that they are spiritual in nature, but are separated from God due to their moral uncleanness.

5. Like the man in the synagogue, whom we observed in Mark 1, it appears that those that were demon possessed were not necessarily recognized as being possessed by those around them.

6. Many modern liberal interpreters seek to deny the reality of demonic possession as it is recorded in the Bible, suggesting that these people were afflicted with mental problems such as multiple personality disorder, mania, hysteria, or psychosis.

7. However, from these demonic encounters, it is clear that there is a distinct difference between those that were merely sick with those that were demonized.

a. Those that were ill would appeal to Jesus as Lord (Mk. 7:28), Teacher (Mk. 9:17), Son of David (Mk. 10:47), or Master.  Mk. 10:51

b. However, observe the fact that the demons regularly address Jesus with various titles that are designed to emphasize His divinity.  Mk. 1:24, 3:11, 5:7

8. We are not told how, or why, Jesus Christ came into contact with those that were demon possessed; perhaps friends or family brought these people, or perhaps they sought out Christ in order to interfere with His teaching.

9. The verb saw is not the simple verb ble,pw (blepo—to see, to observe), but the verb qewre,w (theoreo), which has the following nuances.

a. The verb does not denote an indifferent spectator, but one who observes with interest and for some purpose.

b. It also denotes the careful observation of details, which allows the one that sees to draw conclusions about what he has seen.

10. There can be little doubt that the demons had become aware of the fact that God the Son had become flesh; however, it seems that they had to see His humanity and recognize that Jesus of Nazareth was the God/Man.

11. When they did figure it out (likely did not take long), the reaction was consistent and uniform; they threw the body of the host down in front of Jesus and began to scream loudly.

12. It is intriguing that Mark uses a verb that is similar to the verb used in verse 10, which contrasts the irreverent treatment of Jesus by the crowd with the homage paid to Him by the demons.

a. The verb for the crowds was evpipi,ptw (epipipto), which means to fall upon; it indicates that the crowds literally were throwing themselves at Jesus.

b. The verb for the demons is prospi,ptw (prospipto), which is a verb that demonstrates the concepts of homage and/or fear.  Lk. 5:8, 8:28,47

13. The verb avnakra,zw (anakrazo) is used of one crying out, shouting, or screaming; what motivates the loud sound may be fear (Mk. 6:49) or other strong passions like hostility or anger.  Lk. 23:18

14. In this case, the scream was a result of the strong antagonism that exists in the angelic conflict, as righteousness confronts unrighteousness, as light confronts darkness.

15. These demons would have been aware that the time was right for Messiah’s appearance, and had no trouble believing that this Man was who He claimed to be (unlike the Scribes and the Pharisees).  Dan. 9:24ff

16. As they prostrated themselves before the Lord, they always attempted to provide a verbal witness to Him, using the vocal ability of the host to shout loudly that Jesus was the Son of God.

17. What has been referred to by many as the Messianic Secret may better be understood as the Son of God Secret, since their confessions focused on the deity of Jesus Christ, and not just the fact that He was Messiah.

18. Therefore, as we will observe, Jesus does not want this fact broadcast prior to the final stages of His public ministry, since it would tend to confuse His purpose at the First Advent.

a. It is not time for Jesus to make public His divinity and to promote the reality that He is indeed the promised Messiah.

b. As we are told here, Jesus explicitly prohibits the demons from identifying Him publicly, because they knew that he was the Christ.  Lk. 4:41

c. Since the term Messiah already had such strong political connotations among the Jews at large, to focus on some political savior would surely distract the people from the overall message of Jesus.

d. In a similar fashion, it is readily observed that Jesus prohibited some of those He helped from disclosing it to others.  Matt. 8:4, 9:30, 12:16, 17:9

e. The reasoning for this is to avoid turning the ministry into a travelling circus, which would likely result in Jesus being mobbed instead of being heard.  Mk. 1:45, 3:9

f. In this regard, Jesus avoided applying the term Messiah to Himself, and often opted for the more humble designation Son of Man.

g. Like every other issue in the plan of God, there is a time and place for Jesus to reveal Who He is, and the demons would certainly attempt to subvert that timing.

19. Additionally, there is also the issue of who is witnessing for this Jesus of Nazareth; the testimony of an unclean spirit would seem to be proof that He was in league with them.  Mk. 3:22

20. The fact that the demons identified Jesus as the Son of God is consistent with what we observe in later encounters with the demonic realm.

21. Addressing Jesus in this fashion is also consistent with the prevailing belief that the use of the exact name of an individual or spirit guaranteed the one who spoke dominance over the person or spirit.

22. Therefore, this address not only demonstrates the superior knowledge of the demons, it is an attempt to gain power over Jesus and ward off any offensive actions on the part of the Lord.

23. Christ’s response was uniform when dealing with these corrupt and deceitful spirits, He refused to debate, argue, or tolerate their disruptive verbal assaults.

24. There is little doubt that there was substantial demon activity at the First Advent; however, it does not appear that Jesus went out of His way to confront the demons, but He certainly demonstrated His superiority over them when He did encounter them.

25. In contrast to the demons, who sought to use a mystical method to control Jesus (the quoting of His name), Jesus demonstrates no such approach to dealing with demons.

26. As France has observed, there is a notable lack of technique in this, as well as all the other exorcisms in the Gospels, when it is compared to extra-biblical exorcism accounts.

27. What is evident here is that Jesus expressed His strong disapproval of what was occurring; this is the force of the Greek verb evpitima,w (epitimao), which means to verbally express one’s displeasure by means of a reproof, rebuke, or censure.

28. It is coupled with the adjective polu,j (polus), which indicates that Jesus expressed this repeatedly to every demon He encountered.

29. The phrase not to tell who He was is the translation of the Greek fanero,j (phaneros), which means to be visible; it  refers to something that is obviously apparent, and unable to be hidden.  Acts 4:16; Rom. 1:19

30. Although Mark does not state on this occasion that Jesus ejected the demons from their human hosts, it should be understood that such was the case.

31. Matthew’s account provides additional information that Christ also warned the people He had healed not to spread the news about Him; although, it has already been made evident in Mark that people disregarded the command.  Mk. 1:45, 7:36

32. Matthew also indicates that this demand for secrecy on the part of Jesus was part of a direct fulfillment of prophecy.  Matt. 12:17-21

a. The New Testament quote is from the Masoretic Text, which should be greatly preferred over the Septuagint in this passage.

b. The reasoning for that is that the LXX departed completely from the MT and inserted the names Jacob and Israel to whom the translators attempted to apply the passage.

c. This is, in fact, one of the means by which Jewish scholars have attempted to get around the identification of Jesus Christ as the Messiah; they interpret messianic passages (Isa. 53) as referring to the nation of Israel.

d. In Isaiah 42, the speaker is God the Father, who introduces His Servant, Whom He has chosen; this refers to the choice of Jesus Christ in eternity past (via God’s foreknowledge) to act as the standard bearer for the entire plan of God.  Lk. 9:35; IPet. 2:4,6

e. God the Father foreknew the fact that Jesus Christ would be fully qualified to carry out God’s plan; He further knew that Jesus Christ would willingly choose to do all that was going to be required of Messiah.

f. The term servant is actually translated by the Greek noun pai/j (pais), which normally refers to a youth that has not reached puberty.  Matt. 17:18

g. The term often refers to a son or daughter, who is viewed as being under system of training that is designed to instruct the child with respect to how a normal adult conducts himself.

h. It is used times without number in the LXX to translate the Hebrew term db,[, (‘ebhedh—servant, slave), to refer to someone who is treasured as a parent treasures a child.

i. God the Father takes special delight in His Servant (His Son) based on the fact that the Servant was absolutely faithful to fulfill the plan of God in every detail; God’s soul refers to the perfect attributes of God as they relate to His Son.

j. Therefore, God provides Jesus Christ with a unique blessing of the Holy Spirit, Who enabled Jesus Christ to know and execute the will of God in every particular.

k. As in another messianic passage, the Divine Spirit energizes Jesus Christ, the Divine Servant, in order to establish God’s system of justice to all peoples; therefore, He will bring forth justice to the nations.
l. There is a limited sense in which Jesus Christ did have contact with Gentiles at the First Advent, and witness to God’s justice; however, the greater manifestation of justice to the nations awaits the Second Advent.

m. The important sense in which this prophecy was fulfilled is found in Isaiah 42:2, which is quoted in Matthew 12:19.

n. The primary emphasis of these passages is that God’s Servant would generally remain incognito; He would not engage in activities that brought the wrong kind of attention to Him.

o. His angelic and human enemies would not bait Him into engaging in inappropriate verbal combat; He avoided any unnecessary confrontation, and allowed God to handle His opponents.

p. The quote in Matthew does not reflect the Hebrew text, which emphasizes the fact that Jesus Christ would not exalt Himself.  

q. In that regard, God's Servant accomplishes his task differently than earthly rulers who attempt to bring reform through rhetoric, argumentative battles with the opponents, or by resorting to mudslinging. 

r. Clearly, He cannot refuse to make His voice heard in the sense that He is totally silent; however, when He does make His voice heard, it is not for the purpose of verbal brawling, or seeking an audience in some inappropriate fashion.

s. Jesus Christ conducted Himself with a quiet and composed dignity that did not rely on verbal outbursts shouting matches, or emotional outbursts, but manifested true meekness and humility.

t. To conduct His ministry in such a calculated and callous fashion would not have served those He came to save and to whom He came to minister.

u. In fact, God’s Servant would conduct Himself in such a fashion that He took into account the weakness of positive volition.

v. The bruised reed and the smoking flax are both metaphors that refer to positive volition that had been beaten down and was suffering greatly under the legalistic, religious systems in Israel.  Matt. 23:4,13,23

w. Jesus Christ did not seek out the strong, self-sufficient type of person that has everything in order; He reached out to those that were broken, down and out, and those who were deemed as unworthy by most.  Matt. 9:36, 11:28-30

x. Rather than being resentful or inconsiderate of those that struggled, Jesus Christ comes and offers the dispirited the water of life, which gives life, and life abundantly.  Jn. 4:14, 10:10

y. As the last portion of Matthew 12:20 indicates, God’s Servant will conduct Himself in this meek and charitable fashion until such time as He secures the victory in the angelic conflict.

z. Not only would He manifest His consideration of those that were struggling, but the pressures and attacks He endured would not break or extinguish God’s Servant, until He establishes justice on earth.

aa. The final consummation of this fact awaits the Second Advent, when Jesus Christ will forcefully and forcibly (Greek evkba,llw ekballo—to cast forth, to expel, to drive forth) bring about justice and righteousness as a reality on planet earth.  

ab. Although the Jews had these prophecies respecting the Gentiles in the Old Testament, Gentile acceptance and incorporation into God’s Kingdom was not something they generally accepted.

ac. However, the mention of such Gentile regions as Tyre, Sidon, and the Decapolis indicated that this prophecy was fulfilled in a limited way at the First Advent.  Mk. 3:8, 5:20, 7:31

3:13 And He went up on the mountain and summoned those whom He Himself wanted, and they came to Him.  {kai, (cc)--avnabai,nw (vipa--3s) to ascend, to go up—eivj (pa) this is the normal preposition that is used for ascending a mountain; it is used 17X in this fashion—to, o;roj (n-an-s)--kai, (cc)--proskale,w (vipm--3s) lit. to call toward; to summon, to invite--o[j (-apram-p) whom--qe,lw (viia--3s) to desire, to wish, to want; obviously after conscious reflection--auvto,j (npnm3s) He, He Himself--kai, (ch)--avpe,rcomai (viaa--3p) to go away, to depart; they went--pro,j (pa)--auvto,j (npam3s) Jesus}

3:14 And He appointed twelve, [whom He called apostles] so that they would be with Him and that He could send them out to preach,  {kai, (cc)--poie,w (viaa--3s) lit. did; selected--dw,deka (apcam-p) 12—the following phrase is bracketed in most Greek texts, meaning that it is an uncertain reading; likely placed here to harmonize with Matt. and Luke--o[j (apram-p)--kai, (ab) also--avpo,stoloj (n-am-p) apostles--ovnoma,zw (viaa--3s) to call, name, or designate--i[na (cs) purpose--eivmi, (vspa--3p)--meta, (pg) with, accompanying--auvto,j (npgm3s) Jesus--kai, (cc)--i[na (cs) purpose--avposte,llw (vspa--3s) to dispatch someone for some purpose; to send out, to send away--auvto,j (npam3p) them-the twelve--khru,ssw (vnpa) to act as a herald; to proclaim}

3:15 and to have authority to cast out the demons.  {kai, (cc)--e;cw (vnpa) continues purpose--evxousi,a (n-af-s) authority, the right or freedom to act--evkba,llw (vnpa) comp.infin.—to, daimo,nion (n-an-p) the demons}
Exposition vs. 13-15

1. These verses introduce us to those that would eventually constitute the inner circle of Jesus’ disciples.

2. As we will see in this chapter, the reactions to Jesus Christ were as varied as the people that heard His claims and saw His miracles.

3. There is no doubt by this time that Jesus was generating a massive amount of interest, which ranged from enthusiastic acceptance to bitter, murderous hostility.

4. However, for most, Jesus Christ was nothing more than a novelty, who provided great benefits (healings, exorcisms, free food), but whose message was largely ignored.

5. As we will see in the first parable Mark chooses to record, these varying reactions are explained by the nature of volitional responses to the Word of God.  Mk. 4:1ff

6. This chapter will make these distinctions more evident, and serve to contrast those that are viewed as insiders and those that are outsiders, those that are for Him and those that are against Him.
a. The supporters in Jesus’ inner circle, with one obvious exception.  Mk. 3:13-19

b. The outsiders, which included Jesus’ earthly family.  Mk. 3:20-21

c. The outsiders, which included the hostile religious establishment.  Mk. 3:22-30

d. The true insiders and outsiders contrasted.  Mk. 3:31-35

7. The intial kai, (kai) in verse 13 should not be understood in a connective sense; it should be taken in a temporal sense since it introduces a transition to a new topic.

8. Mark does not provide any chronological information, so it is difficult to state with any degree of certainty how much time has passed since the events recorded earlier in this chapter; however, what we do know suggests that it is sometime in the summer of 31 AD.

9. Luke would seem to suggest that not very much time elapsed between the healing of the man with the withered hand and the appointing of the 12.  Lk. 6:12

10. Although Mark only records the fact that Jesus left the lower regions around the Sea of Galilee and ascended a mountain, Luke records the fact that Jesus spent the entire night alone on the mountain in prayer.  Lk. 6:12
11. This fact indicates that the humanity of Jesus Christ did not rely on His own wisdom, but sought the guidance of the Father for the task before Him.

12. This was a momentous occasion in the life of Christ, since He was about to choose those He would personally train, and the men to whom he was to entrust the future of God’s plan.

13. The term for mountain is used with the definite article, which would suggest that Mark had a particular mountain in view.

14. Some have suggested that the definite article is to be understood in a generic sense, and that no specific mountain is in view; therefore, the phrase should be understood as into the hills.

15. The traditional, favored site is Mount Hatten (Hattin), which is located some 5 miles to the west of the Sea of Galilee.

16. Some have suggested that this mountain was the mountain on which Jesus delivered what is commonly known as the sermon on the mount, which would better explain the use of the definite article.  Lk. 6:17-49

17. Although the contents of that teaching are recorded in Matthew and Luke, it should be understood that these teachings were repeated throughout Jesus’ earthly ministry.  Matt. 5-7

18. Having spent the night alone in prayer, Jesus summoned a group of disciples to Himself; however, the number of disciples He called is not recorded.

19. We certainly know that the number was in excess of the twelve, since Luke makes it explicit that the 12 were chosen from a larger group of people.  Lk. 6:13

20. This has led many to recognize that there are several groups that had differing amounts of access to Jesus, as well as greatly differing views of His ministry.

a. The twelve was the innermost group of men only, who enjoyed intimate access to Jesus Christ, and were privy to private instruction that others were not.  Mk. 3:14,16  (Gk. dw,deka dodeka—with or without the definite article)

b. The disciples comprised a larger group, likely composed of both male and female followers, who followed Jesus, but had more limited access; this group does appear to receive much private instruction.  Mk. 2:15 (Gk. maqhth,j mathetes)

c. The crowds were the masses of hangers on, who were interested in the benefits of Jesus’ ministry but were largely unconcerned with the teachings; as we have seen, they form an active impediment to Jesus at times.  Mk. 3:9 (Gk. o;cloj ochlos)
d. His family is often mentioned as being outside (Greek e;xw exo), indicating that they were not part of His disciples.; in fact, His family did not accept the fact that He was the Messiah (with the possible exception of Mary, His mother.)  Mk. 3:31-32
e. His enemies, who desired to murder Him, and who attributed His works to the Prince of Demons.  Mk. 3:22
21. The Greek sentence emphasizes Jesus’ determination in the matter of calling the 12, as Mark uses the emphatic pronoun auvto,j (autos), which should literally be translated as He Himself wanted.
22. The Greek verb qe,lw (thelo), which is translated by the English wanted; it means to have a desire for something, to wish for, or to want something.

23. Although much has been made of the distinction between this word and bou,lomai (boulomai—to desire something, to want something, often with the implication of planning for it), in some instances they are likely synonomous.

24. What is clear is that Jesus had prayed about His choices, requesting God’s guidance, and then He made His decisions after careful and prayerful consideration of the issues and persons involved.

25. The number of those Jesus would designate as apostles is not arbitrary; twelve is the number of biblical government, and this specific number is certainly related to the twelve tribes of Israel.  Lk. 22:30

26. The final form of God’s perfect government is seen in the Book of Revelation, with twelve or multiples thereof being used repeatedly with reference to the New Jerusalem.  Rev. 21:10-21

27. The bracketed phrase that follows (whom He called apostles) has been the subject of a great deal of discussion; however, the evidence is pretty evenly divided as to whether or not it was original.

28. In fact, Metzger’s Textual Commentary on the Greek New Testament states, “Although these words may be regarded as an interpolation from Luke 6:13…the external evidence is too strong in their favor to warrant their ejection from the text.”
29. Although there is good evidence for its omission, the fact that Mark only uses the term apostles one other time (without identifying them) would tend to suggest that the reading here was original.

30. Otherwise, the reader would simply be left to wonder who these apostles were, and why there were doing what they were doing.  Mk. 6:30

31. Some have take the Greek verb poie,w (poieo—to make, to do, to manufacture) as a term that indicated some type of formal ordination, but a formal ceremony is not in view.

32. Although the phrase is somewhat unusual, most recognize that it is a Semitic idiom that is used in the Septuagint.  ISam. 12:6; IKings 12:31, 13:33

33. There is little doubt that Jesus’ purpose in summoning a larger group, and then selecting just 12 from them, was to make known the special status that these men enjoyed.

34. In spite of the fact that some interpreters desire to attribute the fact that the twelve were all males to the social construct of the time, the reality is that New Testament never suggests placing any female in a position of authority and leadership.  ITim. 2:11-14; cf. Rev. 2:20

35. Women certainly followed Jesus and ministered to Him, as a part of the larger group of disciples, but they never are given authority by Jesus Christ; nor, are they given authority by any of the apostles in the New Testament.  Mk. 15:40-41

36. His purpose in selecting twelve men from the larger group of disciples is found in the two purpose clauses that follow, both of which are introduced by the conjunction i[na (hina), coupled with the subjunctive form of the verbs.

37. His first and primary purpose was so that they might be with Him, which indicates that the fundamental basis for any program of discipleship and training involves sharing time with those that one is instructing.

38. This reality of being with Him is not merely to be understood in the sense that they were to be permanent companions of Jesus (as opposed to the crowds that came and went), it denotes active involvement with Jesus and accepting the role of an obedient disciple.

39. In order for the disciple to be instructed as to the intentions and goals of the teacher, they must first learn from the teacher what those goals are; further, they must be instructed by the teacher as to the proper method for attaining those goals.

40. Therefore, in order to fulfill the second purpose for which these men were called (so that He might send them to act as heralds), it is a prerequisite for them to understand precisely what would be involved in the ministry.

41. What we have here is the Timothy principle in action, which is the only method God has set forth for training the next generation.  IITim. 2:1-5

42. The failure under the Timothy principle partially explains the condition of the Church today; men are not trained in an environment of sound doctrine and a personal example of how to conduct a ministry.

43. They are most often (almost universally) shipped off to a seminary, which never presents a unified doctrinal view of the Word of God, or of the ministry.

44. This is a mistake in that the believer (and often his family) is taken from a sound doctrinal church and must attend a church that does not set a proper example for a doctrinal ministry.

45. At best, these men are subjected to various theological viewpoints that often serve only to confuse matters; at worst, some have become spiritual casualties because they could not survive the onslaught of bad, moderate, and good theological perspectives.

46. Jesus does not entrust the training of these men to anyone other than Himself, since He is the only one truly qualified to instruct these men as to their mission.

47. While these men are to be with Him in an ongoing and intimate fashion, they should never lose sight of the fact that although Jesus may be their friend, He is first and foremost their teacher.

48. As we will see, when the disciples lost sight of the fact that Jesus was in charge, He had no problem enforcing discipline within the teacher/disciple context.  Mk. 4:37-40, 7:17-18, 8:15-21,31-33, 9:31-32

49. The secondary goal is found at the end of verse 14, which involved separation from Jesus and a multiplication of His ministry to Israel.

50. It is important to note that these men are appointed as apostles to Israel only (Matt. 10:6); the concept of apostles in the Church is not in view at this point.

51. The multiplication of Jesus’ ministry involved two distinct functions; the first was acting as a herald for the Kingdom of God, and the second involved having the authority to cast out demons.

52. As is typical, the primary purpose is the proclamation of the truths of the Kingdom, which again indicates that the priority of any representative of Jesus Christ is to focus on the teachings of the truth.  ITim. 1:3,5, 4:6,13,15-16, 6:17-10

53. The secondary purpose of having the authority to cast out demons is designed to demonstrate not only the authority of the apostles, but to validate the veracity of their teaching.

54. In that regard, they are simply to emulate the ministry of Jesus by emphasizing the teaching first, and offering authenticating signs to substantiate their claims.

55. Although the thoughts of being with Him and that He might send them focuses on the concept of doing the proper thing at the proper time; these men must first learn what they needed to know, depart from Jesus to put that information into action, and then return to the Teacher for further instruction.

56. This forms a nice parallel between Jesus and His disciples and the pastor-teacher and his disciples; one attends the local church to received the face to face instruction necessary for proper function, goes out and applies that doctrine, and returns to receive further instruction.

57. The private instruction of Jesus to these men is recorded mostly in the second half of Mark, but the intimate relationship between Jesus and His disciples is evident.

58. From this point on, Mark refers to the disciples simply as the twelve.  Mk 3:14,16, 4:10, 6:7, 9:35

59. While Matthew more information with respect to the authority these men were given, Mark sums it up in the most dramatic of powers they now possessed.  Matt. 10:5-16

Doctrine of Apostles

3:16 And He appointed the twelve: Simon (to whom He gave the name Peter),  {first phrase is lakcing in many mss.; likely considered to be original--kai, (cc)--poie,w (viaa--3s) He did; He selected--o` dw,deka (apcam-p) the twelve--kai, (cc) not translated--evpiti,qhmi (viaa--3s) lit. to place upon, to give something to someone; here, to nickname--o;noma (n-an-s)--o` Si,mwn (n-dm-s) to Simon--Pe,troj (n-am-s) rock, small stone}

3:17 and James, the son of Zebedee, and John the brother of James (to them He also gave the name Boanerges, which means, "Sons of Thunder ");  {kai, (cc)--VIa,kwboj (n-am-s) Jacob, James--o` (dams) the (son of)--o` Zebedai/oj (n-gm-s)--kai, (cc)--VIwa,nnhj (n-am-s) John--o` avdelfo,j (n-am-s)--o` VIa,kwboj (n-gm-s)--kai, (cc) adjunctive, also--evpiti,qhmi (viaa--3s) placed upon; nicknamed--auvto,j (npdm3p) them--o;noma (n-an-s)--Boanhrge,j (n-am-p) Boanerges--o[j (aprnn-s) which--eivmi, (vipa--3s) is, means--ui`o,j (n-nm-p)--bronth, (n-gf-s) characterized by thunder; strong opinions and zeal}

3:18 and Andrew, and Philip, and Bartholomew, and Matthew, and Thomas, and James the son of Alphaeus, and Thaddaeus, and Simon the Zealot;  {kai, (cc)--VAndre,aj (n-am-s)--kai, (cc)--Fi,lippoj (n-am-s) Phillip--kai, (cc)--Barqolomai/oj (n-am-s) Bartholomew--kai, (cc)--Maqqai/oj (n-am-s)--kai, (cc)--Qwma/j (n-am-s) Thomas--kai, (cc)--VIa,kwboj (n-am-s)--o` (dams) the, the son--o` ~Alfai/oj (n-gm-s)--kai, (cc)--Qaddai/oj (n-am-s) Thaddaios--kai, (cc)--Si,mwn (n-am-s)--o` Kananai/oj (n-am-s) lit. the Cananean; most lexicons note that it is not a geographic reference, but from the Aramaic word for zealot, enthusiast}

3:19 and Judas Iscariot, who betrayed Him.  {kai, (cc)--VIou,daj (n-am-s)--VIskariw,q (n-am-s) Iskarioth--o[j (aprnm-s)--kai, (ab) adjunctive, also--paradi,dwmi (viaa--3s) to give over to someone, to hand over; to betray--auvto,j (npam3s) Him=Jesus}

Exposition vs. 16-19

1. The phrase and He appointed the twelve is lacking in the majority of manuscripts, but is included in some very important witnesses; the phrase was enclosed in brackets in Nestle-Aland, Metzger, and some of the Western witnesses.

2. Although it may have been a scribal addition to smooth the reading after the comment regarding the casting out of demons from verse 15, there is an alternate explanation for its existence.

3. The first word of the clause in question is kai, (kai), and the first word after the clause in question is also kai, (kai); the first two letters of the second word, in each instance, are ep (ep).

4. Therefore, it is entirely possible that early scribes could have jumped accidentally from the first kai, to the second, omitting the intervening material.

5. This is known as haplography, which is the accidental writing of only one word or phrase when there should be two words or phrases.

6. Therefore, in this case, it is very possible that the phrase He appointed the twelve is likely original.

7. The complete list of apostles occurs 4 times in the Bible; however, a partial list is found in the book of John (Jn. 21:2)  Matt. 10:2-4; Lk 6:14-16; Acts 1:13 (without Judas)

	
	Matt. 10:2-4
	Mark 3:16-19
	Luke 6:14-16
	Acts 1:13

	1
	Simon Peter
	Simon Peter
	Simon Peter
	Peter

	2
	Andrew 
	James
	Andrew
	John

	3
	James
	John
	James
	James

	4
	John
	Andrew
	John
	Andrew

	5
	Philip
	Philip
	Philip
	Philip

	6
	Bartholomew
	Bartholomew
	Bartholomew
	Thomas

	7
	Thomas
	Matthew
	Matthew
	Bartholomew

	8
	Matthew
	Thomas
	Thomas
	Matthew

	9
	James, Son of Alphaeus
	James, Son of Alphaeus
	James, Son of Alphaeus
	James, Son of Alphaeus

	10
	Thaddaeus
	Thaddaeus
	Judas of James
	Judas of James

	11
	Simon the Cananaean
	Simon the Cananaean
	Simon the Zealot
	Simon the Zealot

	12
	Judas Iscariot
	Judas Iscariot
	Judas Iscariot
	


8. When one compares the lists, the following may be observed.

a. All the lists begin with Simon, likely due to his age, to his position as leader of the group, and to his later prominence in the Church; in the gospels, Simon is never mentioned without the nickname Peter.

b. Andrew, James, and John are mentioned next, although in differing order; the nickname Jesus gave to James and John, Boanerges, only occurs in Mark

c. The Gospels always place Philip and Bartholomew in conjunction, making it quite likely that they were friends; however, John never mentions anyone named Bartholomew.

d. Therefore, a careful study of these lists would indicate that Bartholomew is to be identified with Nathanael.  Jn. 1:45-49, 21:2

e. Only in Matthew’s gospel is Matthew referred to as the tax collector.  Matt. 10:3

f. Thaddeus was also known as Judas, the son of James.  Mk. 3:18; Lk. 6:15; Jn. 14:22

g. Judas Iscariot is always mentioned last, and always with the explanation that he would eventually betray Jesus. 

9. It is evident that Peter became the Christian name by which Simon would be known.

10. When Jesus Christ changed the names of these men (although Boanerges is not mentioned again), He is acting just as YHWH Elohiym had with the Patriarchs in the Old Testament.  Gen. 17:1-5,15, 32:24-30

11. Mark is the only writer that records the fact that Jesus also bestowed a nickname on both James and John, which is thought by many (BDAG, Thayer) to be a Greek translation of the Hebrew phrase vg<r, ynEB. (beney reghesh).

12. The latter term is used of a noisy or tumultous throng, and is thought to reflect both the Syriac and Arabic terms for thunder; thus, the nickname would be rendered as it is by Mark as sons of thunder.
13. The consensus among conservative interpreters is that the term seems to denote the fiery and destructive zeal that may be likened to that of a severe thunderstorm.

14. Given the fact that thunderstorms are often loud and can be intimidating, it is also thought that the term may be rendered as shout-workers or loud-voiced.
15. What is evident is that these two men were ambitious, and demonstrated some hasty and violent reactions on a couple of occasions.  Mk. 9:38, 10:35; Lk. 9:52-54

16. Since we have looked that the biblical information on Peter, Andrew, James, John, and Matthew, the following may be observed regarding the rest of the apostles.

17. Background information and history of Philip.

a. Jesus apparently went to Galilee to seek Philip out.  Jn. 1:43

b. He was from the same town as Simon and Andrew.  Jn. 1:44

c. Philip was responsible for bringing Nathanael/Bartholomew to Jesus.  Jn. 1:45

d. His Gentile name may be the reason that the Gentiles contacted him with their request to see Jesus.  Jn. 12:21

e. He is last seen in the Upper Room following the Ascension.  Acts 1:13

f. Tradition says he spent his life ministering in Phrygia (northern Turkey) and was martyred there in about 54 AD.

18. Background information and history of Bartholomew.

a. His name literally means Son of Tolmai, and his name is not mentioned outside of the listings of the apostles.

b. From about the 9th century AD, Bartholomew has been identified with Nathanael in the Gospel of John.

c. His hometown was Cana of Galilee, near Bethsaida.  Jn. 21:2

d. He evidently knew Philip, who was responsible for introducing him to Jesus.  Jn 1:45-46

e. From the manner in which Philip spoke to Nathanael, it is evident that Nathanael was well versed in ancient Scripture, and that the ministry of John the Baptist had aroused a certain expectancy.  Jn. 1:45

f. He was present with the other disciples when the Lord appeared to them by the Sea of Galilee.  Jn. 21:12

g. He is mentioned with the others in the Upper Room.  Acts 1:13

h. Tradition says he ministered in India, where he was crucified

19. Background information and history of Thomas.

a. His name is the Greek transliteration of the Aramaic word for twin; his name usually has the addition of Didymus, which is the Greek word for twin 

b. In the Synoptics, he is only mentioned in the lists of the apostles.

c. He is presented in one incident as being both pessimistic and loyal to Jesus.  Jn. 11:16

d. He was not present the first time the risen Lord manifested Himself to the other ten Apostles.  Jn. 20:24

e. Therefore, He did not believe the initial report that Christ had been raised from the dead.  Jn. 20:25

f. He was present for the breakfast with the Lord on the Sea of Galilee.  Jn. 21:12

g. He is last seen in the Upper Room.  Acts 1:13

h. Tradition (Origen, 185-254 AD) says he ministered in Parthia (northern Iran and Afghanistan) and India, where he was martyred.

20. Background information and history of James the son of Alphaeus:

a. His name does not occur outside the apostolic lists.

b. In the lists of Matthew and Mark he is coupled with Thaddaeus, but in the lists in Luke and Acts, he is coupled with Simon Zelotes. 

c. Since Matthew/Levi is also called the son of Alpheus (Matt. 9:9; Mk. 2:14), some have suggested  that he and James were brothers; however, this has not be demonstrated conclusively.

d. Many identify him with James the Less, who is mentioned only once.  Mk. 15:40

e. He, like most of the disciples, is last seen in the Upper Room.  Acts 1:13

21. Background information and history of Thaddeus.

a. His name appears only in lists of Matthew and Mark, while Luke records his name as Judas, the son of James

b. The name likely means large-hearted, or courageous.

c. John refers to him as Judas, not Iscariot.  Jn. 14:22

d. The general consensus seems to indicate that both Thomas and Thaddaeus the apostle had some connection with Edessa (northern Greece), where tradition says he was crucified. 

22. Background information and history of Simon the Zealot:

a. In a fashion similar to James of Alphaeus, this man was given a descriptive title to avoid confusing him with Simon Peter.

b. Some have mistakenly translated his name as Simon the Canaanite, but the name is actually Simon the Cananean.

c. In addition, his name is not to be understood as a toponym (a name denoting a place or region) from Cana or Canaan, but is a reflection of the Aramaic term !a'n>q; (qan’an), which means enthusiast or zealot.
d. The Zealots were an activist political party that existed in both Judah and Galilee during the first century AD.
e. They were the Jewish revolutionaries of Jesus' day, now they would be considered urban guerilla fighters, paramilitary religious fanatics and fierce nationalists. 

f. Their agenda would entail the liberation of God's people by force from foreign rule and included violence, assassinations, murder and terrorism. 

g. Like many of the other apostles, he is last seen in the Upper Room.  Acts 1:13

h. This apostle was believed to have left Jerusalem and traveled first to Egypt and then through North Africa to Carthage; from there he went to Spain and then north to Britain, where tradition says he was crucified.

23. Background information and history of Judas Iscariot.

a. The term VIskariw,q (Iskarioth—Iscariot) is normally understood to mean the place of his origin (of Kerioth), which was a town in Judea; if such is the case, this indicates that Judas was the only apostle from Judea.

b. Outside the apostolic lists, the first mention of his relationship with Jesus is found in the Gospel of John, when he became indignant at the waste of perfume used to anoint Jesus.  Mk. 14:3-5; Jn. 12:3-6

c. Since he was the treasurer for the group, he was obviously trusted by the other disciples; however, John informs us that he was a sneak thief, who was stealing from their funds.

d. There is little doubt that Judas believed that by attaching himself to the ministry of the Messiah,  he would be assured of some financial blessing.

e. When Jesus Christ announced His imminent death, Judas realized he was not going to be able to profit, as he thought he would, and so betrayed Jesus to the priests for thirty pieces of silver (approx. $1200.00).

f. After Jesus’ arrest and conviction, he was overcome with remorse, and attempted to return the money he had earned by betraying Jesus.  Matt. 27:3

g. He then attempted to hang himself; however, his attempt was not successful, as described in the Book of Acts.  Matt. 27:5; Acts 1:18

h. Jesus Christ knew Judas was an unbeliever, who would ultimately betray Him, and referred to this fact on several occasions.  Jn. 6:70-71, 13:21-26, 17:12

i. This man is referred to as the Son of Perdition, which is an idiom for one that is destined to perish.

j. Mark refers to the reality of Judas’ betrayal without any added explanation, since his readers would have already been familiar with this part of Jesus’ life.

k. While the Greek verb paradi,dwmi (paradidomi—to hand over, to deliver) is used with a number of objects, when a human being is in view it normally has an element of hostility.  Matt. 4:12, 5:25, 10:17,21

l. He is an object lesson in the reality of volition, and the reality that all the advantages in the world cannot make the negative to be positive.

24. It should be observed that these were all apparently ordinary men, who did not have all the worldly advantages that one might expect.

25. We know that they spanned the spectrum from basic fishermen, to radical political activist, to bitterly despised tax collector.

26. We are not told what some of them did for a living, but they all lived (and possibly worked) in an agricultural environment, since Galilee was largely an agrarian region.

27. These men were on the outside of the religious establishment, and it seems likely that they did not possess the qualities that the religious schools of their day would have deemed to be important.

28. These men (possibly with the exception of Matthew) were likely not highly educated, and manifested all the normal human failings with which we are familiar.

29. They exhibited bad judgment, made mistakes, demonstrated a lack of faith (Matt. 8:26, 14:30-31, 16:8), manifested a competitive spirit on number of occasions (Mk. 9:33-34), and demonstrated themselves to be self-centered.

30. At times they were spiritually dull, and were chided by Jesus Christ for their spiritual stupidity.  Mk. 8:17, 16:14

31. And, in spite of all this, Jesus Christ did not have another plan for taking His message to the world; He was committed to these men that, in spite of all their flaws and shortcomings, would prove to be fit for the task.

3:20 And He came home, and the crowd gathered again, to such an extent that they could not even eat a meal.  {kai, (cc)--e;rcomai (vipn--3s)—eivj (pa)--oi=koj (n-am-s) a house, whose house is not specified--kai, (cc)--sune,rcomai (vipn--3s) to come together with others, to assemble--pa,lin (ab)--o` o;cloj (n-nm-s)--w[ste (ch) used with infinitive to express result--mh, (qn)--du,namai (vnpn) to be able; with negative, they were not able--auvto,j (npam3p) accus.gen.ref.--mhde, (ab) not even--a;rtoj (n-am-s) lit. bread--evsqi,w (vnaa) comp.infin. to eat}

3:21 When His own people heard of this, they went out to take custody of Him; for they were saying, "He has lost His senses."  {kai, (ch) and, then--avkou,w (vpaanm-p) having heard. temporal part.--o` (dnmp+) the ones--para, (pg) alongside, with--auvto,j (npgm3s)--evxe,rcomai (viaa--3p) came out, went out--krate,w (vnaa) purpose infin. to take control of someone, to seize, to arrest--auvto,j (npam3s) Him=Jesus--ga,r (cs) introduces explanation of their reasoning--le,gw (viia--3p) kept saying, used to say--o[ti (ch) indir.disc.--evxi,sthmi (viaa--3s) lit. to stand outside, out from; to be in a state where things make little or no sense, to be outside one’s mind, to be insane}

Exposition vs. 20-21

1. Mark has done a masterful job of alternating between the conflicting realities of Jesus’ ministry and the varied responses to it.

2. It is clear that Jesus Christ is a highly successful healer, exorcist, and teacher, who had generated a great deal of interest, and who was very popular with the masses.

3. Nevertheless, it is equally evident that His success and popularity had not gone unnoticed by those in the religious establishment, who deem Him a threat to their positions.

4. Further, He has disregarded their conventional approach, violated their sensibilities, and ignored their legalisms, making Him the target of their hostility.

5. In verse 20, Mark begins to deal with two specific types of opposition, which he sandwiches one within the other.

a. The first deals with the opposition He faced from within His own family.  Mk. 3:20-21,31-35

b. The second deals with the external opposition He faced from the religious leaders.  Mk. 3:22-30

6. Although Mark does not spend any time with chronological issues, it seems evident that some time has passed since the formal call and commissioning of the twelve.

7. The Gospel of Matthew contains the detailed instructions that Jesus Christ provided for these apostles, before He sent them out on their first tour of duty.  Matt. 10:5-11:1 

8. It appears from Luke’s account that Jesus Christ delivered the Sermon on the Mount; some view this as parallel with Matthew 5:1ff, while others view it as a second occasion on which He gave the same teaching.  Lk. 6:20-49

9. It was during this time that the disciples of John the Baptist had also been sent to question Jesus on behalf of John, and Jesus responded with great praise for John the Baptist.  Matt. 11:2-30; Lk. 7:18-28

10. In short, although Mark does not record any of the events that occurred, the teaching on the parable of the soils is recorded in all three synoptic accounts.  Matt. 13:1-23; Mk. 4:1-20; Lk. 8:4-15

11. Therefore, it would seem that the events of Matt. 10-12 and the events of Lk. 6:17-8:3 occurred during this time, although Mark only alludes to the absence of the disciples, and mentions none of the events that transpired in the interim.

12. Failure to recognize this has led some of the textual families to alter the verb e;rcomai (erchomai—He came) to a plural in order to reflect their view that the disciples are still with Jesus.

13. The New American Standard translation and He came home is somewhat misleading, since it is not the same expression Mark used earlier for Jesus Christ returning to His own home.  Mk. 2:1

a. This verse uses the prepositional phrase eivj oi=kon (eis oikon—into a house), which does not indicate whose home is in view.  Mk. 7:17

b. Earlier, Mark used the prepositional phrase evn oi;kw| (en oiko—in a house), which is an idiom for at home.  ICor. 11:34, 14:35

14. Given what follows, it seems likely that Jesus has returned to Capernaum, but did not return to His own home; since only one other house has been mentioned previously, it appears that this could have been the home of Simon Peter.

15. The reaction of the crowds was the same, they mobbed Simon’s house to such an extent that normal life became impossible.

16. Mark does not use the expected aorist tense to describe the actions of the crowd, he uses the present tense of the verb sune,rcomai (sunerchomai) to indicate an ongoing form of assembly.

17. Thus, this went on continually; as soon as one person or group would leave, more would show up to take their place.

18. The statement they could not even eat a meal indicates again that the crowd was an obstacle to even the most basic of needs; they did not even demonstrate the common courtesy of allowing those inside to eat.

19. As stated previously, the Greek term o;cloj (ochlos) is used in a broad variety of ways, but the most significant difference between this term and terms related to numbers deals with the character and actions of a crowd.

20. The emphasis on this is the unruly, disruptive, and harassing manner in which a mob conducts itself, which is clearly seen in verse 20.

21. The first statement of verse 21 has generated some difficulty, so some of the textual traditions altered the text to make it read when the Scribes and the others had heard about Him.
22. This is based on the fact that the original reading seemed so embarrassing to Jesus’ family that some felt the need to alter it; these alterations to the text make it plain that some did not even want to consider the fact that there were those that thought Jesus was insane.

23. The Greek phrase oi` parV auvtou (hoi par autou—the ones with Him) is a common idiom that denoted a man’s agents or representatives; it also was used more generally to denote a man’s neighbors, friends, or associates.

24. The majority of the Greek lexicons (BDAG, Moulton & Milligan, Louw-Nida, Thayer), as well as  Robertson’s and Winer’s Greek Grammars all recognize that this is an idiom for one’s relatives or family.

25. Additionally, while the context is rather vague in verse 21, the unnamed they is defined for us in the concluding section of this chapter.  Mk. 3:31

26. If Jesus’ family is not in view (and it is), the implicit rebuke of His family (His mother included) would not make as much sense.

27. The reason Mark introduces this subject at this point, but does not continue with it, is simply based on the fact that once the family made its determination, it required a lapse of time for them to travel to where Jesus was.

28. This has been a rather common reality for those that are positive at any level; those within the family, who know them best, often do not understand the change that occurs at the point of salvation.

29. Even for those that will accept that change at salvation, when the believer begins to associate with a sound doctrinal ministry, it often frightens those that are not positive.

30. When one begins to see and apply the various doctrines (specifically doctrines like separation, importance of doctrine, and attendance in Bible class), it often results in discord within the family.

31. Since negative family members do not seek or want to understand the doctrinal realities of the angelic conflict, they often begin to attack the positive believer.

32. The attacks can range from mental attitude hostility, to verbal derision (you are in a cult), to completely disowning the positive believer (you are out of the will).

33. If these types of things begin to befall you, recognize that this is the normal course of events in the angelic conflict, and that Jesus Christ has faced this same test of rejection by His earthly family.

34. By the time Mark was written, Roman society had began to adopt a less tolerant view of Christianity, and believers had become the objects of some verbal and overt persecution; in fact, that is the subject of First Peter.

35. Therefore, Mark includes this incident in order to encourage his readers not to succumb to the mental, verbal, or overt pressure to compromise.

36. What we do know of Jesus’ family is that His mother was not able to process all the information about her unique Son, and very likely still did not understand His actions.  Lk. 2:19,51

37. We also know that his brothers are all unbelievers, who likely saw Jesus as nothing more than their misguided older brother.  Jn. 7:5

38. However, we are not told specifically where the family was, or exactly what it was they heard about Jesus.

39. We do know that Jesus had relocated from Nazareth, where He grew up, to Capernaum following the arrest of John the Baptist.  Matt. 4:12-13

40. It has been presumed that the family relocated with Him; however, there is no direct statement that would prove or disprove that fact.

41. It certainly seems that his sisters were in Nazareth (so the family could have been as well), but this may simply be because they had married local men and remained in Nazareth when the family relocated to Capernaum.  Mk. 6:3

42. The aorist participle of the verb avkou,w (akouo—having heard, once they heard) indicates that the news of what was going on with Jesus was spread to them through the verbal grapevine.

43. Did they hear that Jesus was now talking in terms of being God, that He was working Himself to death, with no time to eat properly, or that the local religious leaders were discussing the possibility of how to deal with Him?

44. Did they hear that the Scribes and Pharisees had already determined that Jesus was a blasphemer, and now attributed His actions to the Devil? 

45. They certainly knew that Jesus Christ had given up His career in carpentry (a relatively safe career), and had become a traveling minister surrounded by a carnival atmosphere.

46. In any case, it would seem that the family, and possibly the friends, of Jesus conferred about this matter, their conclusion was that Jesus needed an intervention, had lost control of His senses, and was possibly suffering from delusions of grandeur.

47. There is also the added element that his family may have become aware of the growing hostility toward Jesus; they may have begun to fear that Jesus was in real danger.

48. Therefore, the conclusion was they would have to save Him from Himself, which meant they would have to physically restrain Him until He regained His senses.

49. The Greek verb krate,w (krateo) means to take hold of with the hand, to seize; the idea is a forcible, physical restraint that would prevent Jesus from acting on His own.

50. Whether or not the family of Jesus had good intentions (they likely believed that they were acting in His best interest), their own unbelief and negative volition causes them to come and interfere with the plan of God for His life.

51. Since they likely do not like the negative publicity, and they consider His behavior to be mentally unstable, they seek to remove Him from any public ministry.

52. As will become evident later in this chapter, Jesus does not even do them the courtesy of giving them an audience, as He uses the opportunity to stress the relationships that truly matter.  Mk. 3:32-35

3:22 The scribes who came down from Jerusalem were saying, "He is possessed by Beelzebul," and "He casts out the demons by the ruler of the demons."  {kai, (cc) not translated--o` grammateu,j (n-nm-p)--o` katabai,nw (vpaanm-p) the ones coming down, descending--avpo, (pg)--~Ieroso,luma      (n-gn-p)--le,gw (viia--3p) note imperf. were saying repeatedly--o[ti (cc) indir.disc.--Beelzebou,l (n-am-s) a Philistine deity, lit. lord of the flies--e;cw (vipa--3s) He has, i.e. is possessed by--kai, (cc)--o[ti (cc) indir.disc.—evn (pd) actual instrumental, by, by means of--o` a;rcwn (n-dm-s) one who rules over others, a lord, prince, ruler—to, daimo,nion (n-gn-p)--evkba,llw (vipa--3s) to throw out, to case out—to, daimo,nion (n-an-p) the demons}

Exposition vs. 22

1. Sandwiched between the introductory remarks about Jesus’ family, their plans to take Him into custody, and the attempted execution of their plan, is another confrontation with the religious establishment.

2. The actions of Jesus’ family, brought on by their perception of His mental condition, certainly portrayed Jesus in an unfavorable light.

3. However, it is one thing to be viewed as mentally unstable (although not desirable), and quite another to be accused of being in league with Satan.

4. At this point, Jesus’ family believes Him to be a lunatic; His enemies deem Him to be a liar, who is not a messenger from God but a representative of Satan.

5. Matthew provides some additional background information about the event that led up to this charge that Jesus was in league with the Devil.  Matt. 12:15-16,22-23

a. Jesus had withdrawn from the place in which He had healed the man with the withered hand, and Matthew indicates that He engaged in an extensive healing ministry.  

b. Matthew uses the adverb to,te (tote—then) to indicate that the demon-possessed man was brought to Jesus prior to His family’s arrival.

c. When this blind and mute man had been brought to His presence, Jesus Christ immediately cast out the demon responsible for his condition.

d. This provided another demonstration of the fact that Jesus was engaging in activities that were clearly supernatural in nature. 

e. Those that observed this event were wondering among themselves as to the meaning of these extraordinary occurances.

f. This led them to ask the question as to whether or not this man could be the promised Son of David, which was understood as a messianic title.  IISam. 7:12; Ps. 89:3-4, 132:11

g. Luke substantially follows Matthew’s account, but does not record the crowd’s thoughts; however, he does note that  they did not come to any definite conclusions, but were only amazed and astounded at what they had seen.  Lk. 11:14

6. In our verse, we are introduced to the fact that a new group of people had come from Jerusalem, which indicates official investigation and comment on Jesus Christ.

7. The fact that the verb katabai,nw (katabaino—to come down, to descend) is an aorist participle indicates that these were not scribes that lived in Galilee, but men that had been sent from the capital.

8. The verb does not refer to anything other than the geography of the situation; Jerusalem was higher in elevation than the Sea of Galilee, where Jesus has been working.

9. Although the term Jerusalem is found in the plural, it should be noted that of the 62 times it is used, it is found in the plural 61 times.

10. The reason for this is that the city had several parts, districts, or suburbs, and these Scribes came from various parts of the capital of Israel.

11. Up to this point, Jesus had met with opposition in both Galilee and Judea, but the Scribes and Pharisees had not been willing to publicly deal with Jesus.

12. While we know that the Pharisees had been willing to engage the Herodians in their opposition to Jesus, there is no indication that things had progressed beyond the planning state.  Mk. 3:6

13. With the arrival of these men, that all changed; it is clear that they are not here to find out about Jesus or observe Him, they have come armed with opinions that they would freely share, in order to undermine His influence and discredit Him.

14. In short, they now want a fight and are willing to attack Jesus publicly, which would have been great news to those that already opposed Jesus in Galilee.

15. Now, it was not merely local religious leaders that dispute Jesus’ claims, this was an official delegation sent from the religious capital that confirmed their opposition to Jesus.

16. Although Jesus Christ is still a very popular figure with the masses in Galilee, it is evident that the same was not true of the leadership in Jerusalem.

17. We know He had alienated the religious leaders of Jerusalem during the spring of 31 AD (Jn. 5), and those in positions of authority had already made up their minds about Jesus.

18. As France has observed, “For the time being, Jerusalem remains a distant menace, but its emissaries give clear warning of the confrontation that lies ahead.”

19. Of all the things that Jesus did (miracles, healings, exorcisms) it is evident that casting out demons was a very conspicuous part of His ministry, since this demonstrated His authority over the enemies of God and men.

20. Given the number of healings, miracles, and exorcisms that Jesus performed, one could not effectively argue against His supernatural ability to successfully command the demons.

21. Given the scope of His deeds, these men were forced into the unpleasant position of having to acknowledge His work, and admit that He was a bona fide representative of God.

22. Otherwise, they would have to provide an alternate explanation to account for His powerful works; given this reality, this official delegation is forced to attribute His deeds to something other than God.

23. The imperfect tense of the verb le,gw (lego—were saying) indicates that this was not an isolated comment, but an ongoing smear campaign against Jesus.

24. It appears that they did not address Jesus directly, but were responding to the comments of the crowds that Jesus might be the Messiah.

25. This is deduced from what Mark states in the next verse about Jesus calling them to Himself, and the parallel in Matthew that attributes His response to mental knowledge of their slanderous thoughts.  Matt. 12:25

26. While modern, liberal interpreters deny the historical accuracy of the gospel accounts, it is important to note that those that were present did not deny the miracles, healings, and exorcisms that Jesus had performed.

27. The derisive name Beelzebul is the Aramaic rendition of the Philistine title Lord of the Flies, since this was the god that kept flies and flying insects at bay.  2Kings 1:2-3,6,16

28. At the time of Christ, this was the current name for the chief or prince of demons, and was identified with Satan; Mark makes it plain that the ruler of the demons, Beezebul, and Satan are the same person.

29. Why the Hebrew Baalzebub became Beelzebul, is a matter of conjecture; it may have been an accidental change of pronunciation, or a conscious perversion to more closely reflect the Syriac (Beelzebul in Syriac means lord of dung).

30. While there is no explicit description of the actual demonic hierarchy in the Word of God, the book of Ephesians certainly records an authority structure of sorts; certain demons are responsible to carry out the will of those above them.  Eph. 6:12

31. Logically, if Christ had been possessed by the most powerful of demons, of course the lesser spirits would be subject to Him.

32. Therefore, Jesus is accused by the Pharisees and Scribes of being nothing more than a practitioner of the occult, being in league with Satan himself.

33. Their explanation was cleverly formulated, or so they thought, since there was no way to prove which spiritual power had removed the demon.

34. The best way to discredit Jesus, in their view, was to attribute His works to the forces of darkness, which accusation likely began to dovetail with the rumors that He was not mentally stable.  Jn. 7:20, 8:48,52, 10:20

35. This charge of sorcery, attributing the supernatural character of Jesus’ works to the forces of darkness, was one that the Jewish authors have supposedly continued to attribute to Jesus in their writings.

3:23 And He called them to Himself and began speaking to them in parables, "How can Satan cast out Satan?  {kai, (ch) and, then--proskale,w (vpamnm-s) only in middle voice in New Testament, to call to oneself, to summon--auvto,j (npam3p) them=Scribes from verse 22—evn (pd)--parabolh, (n-df-p) 1st usage in Mark, lit. to set or cast alongside--le,gw (viia--3s) ingressive, He began to say--auvto,j (npdm3p) the Scribes--pw/j (abt) interrog.adv. in what way? how?--du,namai (vipn--3s)--Satana/j      (n-nm-s)--Satana/j (n-am-s)--evkba,llw (vnpa) comp.infin. to cast out}

3:24 "If a kingdom is divided against itself, that kingdom is not able to stand.  {kai, (cc) not translated, now--eva,n (cs) used with subjunctive for 3rd class condition--basilei,a (n-nf-s) a kingdom, the territory or subjects of a king--evpi, (pa) lit, on, upon, has idea of against--e`autou/ (npaf3s) itself--meri,zw (vsap--3s) to separate into parts, to divide—ouv (qn)--du,namai (vipn--3s)--i[sthmi (vnap) comp.infin. to stand, to endure--h` basilei,a (n-nf-s)--evkei/noj (a-dnf-s) remote demons. that}

3:25 "If a house is divided against itself, that house will not be able to stand.  {kai, (cc) also, additionaly--eva,n (cs) 3rd class condition--oivki,a (n-nf-s) a house, a household--evpi, (pa) upon, against--e`autou/ (npaf3s) itself--meri,zw (vsap--3s) to separate into parts, to divide—ouv (qn)--du,namai (vifd--3s) --h` oivki,a (n-nf-s) house, household--evkei/noj (a-dnf-s) remote demonstrative--i[sthmi (vnap) comp.infin. to stand, endure}

Exposition vs. 23-25

1. As pointed out in the previous verses, these men did not address Jesus directly with their charges of satanic possession, but were responding to the comments of the crowds that Jesus might be the Messiah.  Matt. 12:23

2. As is typical of those that are maladjusted, they do not address Jesus directly; they find what they perceive to be the spiritually weakest link(s), and address their charges to them.

3. When someone approaches a believer with doctrinal complaints about any matter, that believer can rest assured that the complainer deems that believer to be the most likely candidate to listen and provide a forum for their grievances.

4. Providing an audience or forum for those that have serious doctrinal issues only encourages the one complaining to continue in activity that is biblically inappropriate, even on a personal level.  Matt. 18:15

5. Because these Pharisees and Scribes were not addressing Jesus Christ directly, Jesus Christ takes charge and initiates a direct confrontation, which will result in a public warning of the danger of their erroneous position.

6. These doctrinal critics are the objects of the aorist participle proskale,w (proskaleo—to call alongside, to summon), who are identified only as them by Mark; however, Matthew makes it explicit that Jesus was addressing the Scribes and Pharisees.  Matt. 12:25

7. The Pharisees and Scribes, along with most of the crowd, had demonstrated that they were not interested in the clear and accurate teachings of Christ; based on their response He now begins teaching in a way they will not understand without effort.

8. Although the teachings concerning the old garment and new patch, and the new wine in old wineskins are parables (Lk. 5:36), this is the first specific mention by Mark of Jesus using this method to communicate the truth.  

9. By this time in His ministry, Jesus Christ was beginning to use parables to communicate with the masses; this marked a turning point in His public teaching style.  Mk. 4:2; Lk. 6:39

10. The purpose of using parables to communicate the Divine viewpoint is so that those that are positive could hear and learn the truth, while preventing those that are negative from having access to that same truth.  Mk. 4:11-12

11. In this fashion, God can provide for those that want the truth, and frustrate those that do not; this method of teaching is also a form of judgment on the negative for their rejection of God’s plan.

12. The definition of a parable is gleaned from the etymology of the word itself; it is comprised of the preposition para, (para—from, by the side of, alongside) and the noun that is derived from the verb ba,llw (ballo—to cast or throw).
13. While parables have been simply defined as using an earthly story to communicate a heavenly truth, the fact is that the term goes far beyond that.
14. Ramm defines a parable as a placing alongside of for the purpose of comparison, which thus represents a method of illustration.

15. He goes on to state that a parable is a metaphor or simile drawn from nature or common life, arresting the hearer by its vividness or strangeness, and leaving the mind in sufficient doubt about its precise application to rouse it into active thought.

16. In the Septuagint, the Greek term parabolh, (parabole) is used to translate the Hebrew term lv'm' (mashal), which is translated by a number of English terms in order to demonstrate the wide range of usage of this word.
17. It includes such things as proverbs (Prov. 1:1,6), parables (Ps. 78:2), allegories, bywords (Ps. 44:14), taunts (Isa. 14:4), and discourses (Num. 23:7,18).
18. A. S. Herbert has well stated that in the Old Testament the lv'm' (mashal) had a clearly recognizable purpose: that of quickening an apprehension of the real as distinct from the wished for, of compelling the hearer or reader to form a judgment on himself, his situation or his conduct; this usage  comes to its finest expression in the Parables of Jesus.

19. While one might wonder about the propriety of addressing a group that Jesus knew to be hostile and negative, the reality is that there are times to address your critics.

20. This is an example of the principle found in the book of Proverbs; Jesus Christ would have done a disservice to both His disciples and His antagonists if He had not addressed the stupidity of their attack.  Prov. 26:5

21. Jesus’ question at the end of verse 23 makes it explicit that their charges were nothing less than a verbal attack accusing Him of being in league with Satan.

22. He will refute their attacks with the basic premise that strength depends upon unity; if Jesus is attacking Satan’s domain by casting out his followers, it does not indicate cooperation with Satan, it constitutes a very attack on his power.

23. Each time Jesus came upon and cast out a demon (a lesser follower of Satan), it served as an attack on Satan and his kingdom in this world.

24. As will be made plain in the final parabolic teaching, these conflicts were not simply a matter of overpowering a demon or demons, they were an attack on the strong man and his household.  Mk. 3:27

25. Although the New American Standard may suggest that Jesus first asked a question and then began the parables, the Greek word order indicates the content of His parables was focused on answering the original question He posed to them.

26. The question at the end of verse 23 serves to set the stage, since it forces the hearer to begin to think in terms of relative strength and logic; how can Satan be more powerful than himself, and why would he attack himself?

27. The purpose of getting people to think logically is to demonstrate the absurdity of the thinking of the religious leaders, who now maintain that Jesus was in league with Satan, and that He derived his power from him.

28. Both parables are similar, and both are recorded in a similar fashion; the first deals with that of a divided kingdom, and the second deals with that of a divided household.

29. Although both employ a third class condition in the protasis, it is evident that the condition is assumed as true in both cases, and the apodosis provides the logical conclusion to that truth.

30. The first parable focuses on the commonly understood principle of civil war; any kingdom divided by a number of internal warring factions is doomed.

31. The verb meri,zw (merizo) does not necessarily mean to divide neatly into two parts, but is used of tearing to pieces, splitting, or separating into smaller portions.  IICor. 10:13; Heb. 7:2

32. Therefore, the question of civil strife within the kingdom of Satan does not merely involve a neat dividing of his kingdom into two parts, but a suggests a disintegration of orderly management, resulting in an inability to maintain the kingdom.

33. Therefore, the political results are obvious; rebellion of subjects against their king implies serious instability, which means that at the present time there is no chance for that kingdom to endure.  

34. The condition of the kingdom is described using a present indicative of du,namai (dunamai—to be able), meaning that as long as the civil war ensues, the kingdom can neither function normally, nor protect itself from external aggressors. 

35. This is equally true in all kingdoms, and there is no reason to conclude that Satan's kingdom would be exempt.

36. The second analogy deals with the condition of a family that is splintered by constant discord and friction within the household.

37. While the most common use of noun oivki,a (oikia) deals with a physical structure, it is also used to denote the family unit living within the walls of that house.  Matt. 10:13; Mk. 6:4

38. While it is true that a family fractured by strife and discord will finally succumb to the internal pressure, the emphasis is again on a splintering disintegration and not a neat division.

39. This is one reason the Word of God is replete with instructions to all members of the Royal Family,  instructing each believer as to how to function correctly for the good of the entire household.  ITim. 3:15; Phil. 2:1-5; Col. 3:12-15

40. Failure to abide by the Royal Imperatives will cause any local church to either crumble from within (civil war among the members), or fall to external attacks (false teachers, demons). 

41. In this case, the verb is the future indicative of du,namai (dunamai—to be able), which indicates that there might appear to be some semblance of normalcy for the present, it is inevitable that the household will break down entirely.

42. In both teachings, the verb i[sthmi (histemi—to stand) is used to denote the concept of enduring, surviving, or even thriving.

43. Both these parables deal with the idea of unity; Jesus is suggesting that the kingdom of Satan is unified internally, and that the family of demons shares a common commitment to the good of the household.  Mk. 3:34-35

44. Both parables are designed to refute the charges of Jesus’ opponents, and point out in hypothetical terms that if Satan is acting in this fashion, he has no chance of victory.

45. The point that Jesus is making is that Satan is not engaging in such suicidal behavior (nor are his demons), and his kingdom and household will not fall through civil war or internal strife; they continue to act in their own best interests.

3:26 "If Satan has risen up against himself and is divided, he cannot stand, but he is finished!  {kai, (ch) not translated—eiv (cs) introduces 1st class condition, assumed as true--o` Satana/j (n-nm-s)--avni,sthmi (viaa--3s) rose up, stood up--evpi, (pa) upon, against--e`autou/ (npam3s)--kai, (cc)--meri,zw (viap--3s) has been divided—ouv (qn)--du,namai (vipn--3s)--i[sthmi (vnaa) comp.infin.--avlla, (ch)--te,loj (n-an-s) used of a point of time that marks the end of something, termination, conclusion, cessation--e;cw (vipa--3s) to have an end=to be finished}

3:27 "But no one can enter the strong man's house and plunder his property unless he first binds the strong man, and then he will plunder his house.  {avlla, (cc)—ouv (qn)--du,namai (vipn--3s) lit. is not able, “can”--ouvdei,j (apcnm-s) no one—eivj (pa)--h` oivki,a (n-af-s)--o` ivscuro,j (ap-gm-s) strong, mighty, robust--eivse,rcomai (vpaanm-s) lit. having entered—to, skeu/oj (n-an-p) material object, thing, vessel, utensil, details, property--auvto,j (npgm3s)--diarpa,zw (vnaa) comp.infin. lit. to seize through, to take with force, to plunder; of people, to carry into captivity--eva,n (cs)--mh, (qn) lit if not, except, unless--prw/toj (abo)--o` ivscuro,j (ap-am-s)--de,w (vsaa--3s) to confine a person with restraints, to bind, to tie up--kai, (ch)--to,te (ab) then, only after the strong man is incapacitated--h` oivki,a (n-af-s) his house, the objects of value in it--auvto,j (npgm3s)--diarpa,zw (vifa--3s) he will thoroughly plunder}

Exposition vs. 26-27

1. Having provided these two illustrations, Jesus Christ now returns to the initial question, and provides the logical conclusion to the hypothetical points above.

2. He has pointed out the absurdity of thinking that Satan would actively work against his own interests in verse 23.

3. Did these men seriously believe that this was what Satan, who had survived through the ages, was doing or going to do? 

4. All know that Satan’s forces are united against God and man. He does not war against himself. The Pharisees themselves admitted this when they expected Satan to be strong to the end of the age

5. Since the statements regarding civil war and discord within a household are considered so evident as to be axiomatic, how could anyone deny that they are equally true of the kingdom and household of Satan?

6. Jesus Christ has used two 3rd class conditions within the parabolic teaching, but now moves to a 1st class condition to make His concluding comments.

7. Although the first two conditional statements are conditions of the third class, they are to be understood as true in context.

8. The first class condition in verse 26 has the same force, and is also assumed as true for the sake of the argument.

9. The verb avni,sthmi (anistemi—rise up, get up) is used in the aorist tense; however, it has the force of a perfect and could be translated has risen up.
10. While the verb is mostly used in neutral contexts, it is used in some places of rising up with hostile intentions.  Mk. 14:57,60; Lk. 4:29

11. Mark uses the same verb that He used in the previous two verses, meri,zw (merizo-to divide, to split into parts), which he used to describe the splintered kingdom or household.

12. Now, Jesus has moved from the realm of the general (a kingdom, a household) into the realm of the specific, once again acknowledging that the title Beelzebul is actually a reference to Satan.

13. He then presents the logical conclusion that must be drawn from the previous parabolic teachings; if Satan is acting in such an illogical fashion, then he cannot stand.
14. If the will of Satan was to use demons to possess and torment human beings, why in the world would he ever engage in the practice of casting those demons out of their physical hosts?

15. Although Mark records a more brief conclusion (he cannot stand), which is recorded as a statement, both Matthew and Luke record this portion as a question directed specifically at the kingdom of Satan.  Matt. 12:26; Lk. 11:18

16. The general statement that he cannot stand/endure/continue is now advanced to its logical end, which indicates that such activity would signal the end of Satan.

17. This final conclusion demonstrates that the Pharisees were not only grasping at straws, their logic was fundamentally flawed.

18. The shorter version in Mark does not contain the next statement Jesus makes, but Matthew and Luke record another bit of logic that further indicts the Scribes and Pharisees.  Matt. 12:27; Lk. 11:19

19. The sons in view are their disciples, those that adhered to their teachings; this forces the critics to acknowledge that demons could be exorcised by the power of God, or they would have to admit that their disciples were also in league with Satan.  

20. One should not conclude that Jesus was placing His stamp of approval on the exorcisms that were practiced by the disciples of the Pharisees; He is pointing out that it is not logically consistent to attribute their work to God and His work to Satan, since they were engaged in the same task.

21. Jesus now provides another parabolic teaching, using obscure language to present an obvious lesson from human experience to teach another spiritual reality.

22. All these lessons remain somewhat hypothetical with respect to the angelic conflict; in other words, while they point to the fall of Satan’s kingdom and household, they do not explicitly predict his actual end, or the timing of it.

23. The verse begins with the strong adversative avlla, (alla—but), which provides another perspective on the significance of Jesus casting out demons.

24. No good burglar would dare to break into a house, which was occupied by the owner, and believe that he was going to be successful in plundering the man’s details.

25. This is even more true when the owner is someone that possessed great size and strength.

26. Therefore, the first order of the day for the burglar would be to overpower the owner and render him immobile by tying him up.

27. Then, and only then, can the burglar proceed to rob the man of his property.

28. The parable is easy enough to understand; so much so that interpreters are pretty uniform in identifying the elements of this teaching in an identical fashion.

29. As many have noted, the imagery behind this parable is likely derived from the book of Isaiah, in which the prey is equated to human captives.  Isa. 49:24-25

30. The strong man is Satan, his house is the world, and his details are the demon-possessed individuals of the human race.

31. In this parable, Jesus is represented by the intruding burglar, who desires to enter Satan’s kingdom and set free those that had been subjugated by Satan and his followers.

32. While not specifically stated, it would seem that Mark expects the reader to infer that the initial confrontation with Satan in the wilderness was the time when Jesus asserted His superior strength over the strong man.  Mk. 1:13

33. Although Mark does not deal with the result of this conflict in that verse, or the fact that Jesus was victorious over His opponent, the implication of the next verse is that Jesus triumphed over Satan and entered into the public ministry

34. Although nothing can be snatched from the strong man until he is subdued, there is nothing in this passage that indicates that Satan had been permanently subdued.

35. As in all parables, there are certain elements that should not be pressed beyond the intention of the parable itself; anyone asserting that Satan has been permanently bound is at odds with the revelation of the New Testament.  James 4:7; IPet. 5:8; Rev. 2:10, 20:2

36. Therefore, when fundamentalist groups speak of binding Satan, they are speaking of something that has only been attributed to Jesus Christ.

37. Since Satan has not been permanently bound, each confrontation between Jesus and a demon (a member of Satan’s household) involved a power struggle, in which Jesus continually manifested His dominance and superior authority.

38. Unlike the Jewish exorcists, who consistently debated, adjured, and cajoled the demons to leave their hosts, Christ simply demonstrated that He had been given the power and ability to force them to leave, whether they wanted to or not.

39. Therefore, every exorcism was evidence of the fact that Jesus (one stronger) had invaded the domain of Satan and was plundering his details (setting the captives free).

40. In short, that is the essence of the mission of the Son of God; He has come to destroy the works of the Devil.  IJn. 3:8

41. As we will see, the issue with the religious establishment is not so much that Jesus has the power to do these miraculous things (they never argued that the miracles weren’t valid), the issue is the source of that power.

42. In spite of the fact that Jesus has demonstrated the absurdity of their reasoning and position, these negative religious leaders will not relent.

43. When we compare the parallels in Matthew and Luke, we see that Luke equated His exorcisms with the finger of God (Lk. 11:20), and Matthew attributed them to the ministry of the Spirit of God.  Matt. 12:28

3:28 "Truly I say to you, all sins shall be forgiven the sons of men, and whatever blasphemies they utter;  {avmh,n (qs) particle of strong affirmation, truly, dogmatically--le,gw (vipa--1s)--su, (npd-2p) you all, still speaking to His critics--o[ti (cc) indir.disc.--pa/j (ap-nn-p) all, all things, defined more specifically as sins and blasphemies--avfi,hmi (vifp--3s) to dismiss or release, when used of sins, to forgive--o` ui`o,j (n-dm-p)--o` a;nqrwpoj (n-gm-p) the sons of the men, mankind, people—to, a`ma,rthma (n-nn-p) 4X, sins with the attendant guilt--kai, (cc)--h` blasfhmi,a (n-nf-p) speech that denigrates, reviles, shows disrespect, or slanders--o[soj (apran-p) used of quantity, as many as--eva,n (qv)--blasfhme,w (vsaa--3p) to injure with disresepctful speech, to malign, slander}

3:29 but whoever blasphemes against the Holy Spirit never has forgiveness, but is guilty of an eternal sin "--  {de, (ch) but--o[j (aprnm-s), who, whoever--a;n (qv) used to denote the aspect of contingency, used to virtually form the protasis of a conditional sentence--blasfhme,w (vsaa--3s) if he may blaspheme—eivj (pa) into, against—to, pneu/ma (n-an-s)—to, a[gioj (a--an-s)—ouv (qn)--e;cw (vipa--3s)--a;fesij (n-af-s) forgiveness—eivj (pa) into the age=forever--o` aivw,n (n-am-s)--avlla, (ch) strong advers.  --e;nocoj (a--nm-s) 10X, to be subject to, to be liable for, to be guilty of--eivmi, (vipa--3s) he is--aivw,nioj (a--gn-s) relating to a long period of time, eternal--a`ma,rthma (n-gn-s) sin}

3:30 because they were saying, "He has an unclean spirit."  {o[ti (cs) causal, explanatory--le,gw (viia--3p) they kept on saying, constantly were saying--pneu/mental attitude (n-an-s) a spirit--avka,qartoj (a--an-s) unclean--e;cw (vipa--3s) He has}

Exposition vs. 28-30

1. The parabolic teaching that was introduced in verse 23 has closed with verse 27, and now Jesus Christ moves to a direct and pointed warning for His opponents.

2. This is the first time Mark uses the formula avmh,n le,gw u`mi/n (amen lego humin—truly I say to you all), although the formula is used regularly in the other three gospels.

3. While John often doubles the initial avmh,n (amen), this phrase is used often enough for people to recognize that it was part of Jesus’ distinctive teaching style.

4. As many interpreters have noticed, this style is limited in the New Testament to the teachings of Jesus, and does not find any parallel in other Jewish literature.

5. With this sort of statement, it is evident that Jesus is boldly claiming the authority to make pronouncements in His own words, and citing His own authority to do so. 

6. These words do not indicate some wishful thinking, some vague probability, and are not open to argument or discussion; these words are the dogmatic assertions of the Son of God.

7. The particle avmh,n (amen) is the Greek equivalent of the Hebrew !mea' (amen), which is derived from a verb that conveys the idea of firmness or certainty.

8. The Hebrew verb is used to denote that which is faithful, sure, or dependable, while both the Hebrew and Greek particles are used to denote a strong affirmation of what has been stated.

9. In this regard, Jesus Christ is acting as the Spokesman for the truth as He introduces His comments with a strong declaration of the veracity of His words.

10. The focal point of Jesus’ statement here is not on the general subject of sins, but on a specific sin that has eternal consequences.

11. There is no question that Jesus Christ declares that all the sins of mankind are open to receive the forgiveness of God, with one awful exception.

12. The conjunction o[ti (hoti—that, when, because) is used here to introduce the content of Jesus’ dogmatic assertion about the subject of blasphemy of the Holy Spirit.
13. The Greek word order is not expressed well in the New American Standard, but begins with the comprehensive use of the nominative, neuter adjective pa/j (pas—all, each, every), which should be translated as all things.
14. As with other usages of this adjective, one must seek any contextual clues as to whether or not it is to be understood in an universal sense, or if there are limiting factors.

15. In this case, it is recognized that the adjective is defined by the two nouns that come later in the verse, which include sins and blasphemies.
16. The verb avfi,hmi (aphiemi) means to dismiss or release someone (when used of people) and communicates the idea of a separation.

17. It is used of releasing someone from a moral or legal obligation, and the guilt associated with failing under that moral or legal obligation.  Matt. 18:27

18.  The majority of usages in the New Testament deal with the concept of divine forgiveness; it is used first of the sins, transgressions, and iniquities that people commit against God, then to refer to the absolution of guilt that one incurs when he has sinned against God.

19. As one would expect, the verb is found here in a passive voice since God (an outside agent) is the One that actually forgives the sins and blasphemies.

20. The phrase the sons of men is simply another way of saying all mankind, or all people.
21. The statement about all sins being forgiven should not be taken to refer to some universal salvation of all people; instead, it means that any person that is forgiven will be forgiven every kind or category of sin committed.

22. It is dealing with the universal nature of God’s forgiveness with respect to sins, not forgiveness of all mankind.

23. The Greek noun a`ma,rthma (hamartema) is only used four times in the New Testament, but other literature indicates that it means sins that range from involuntary mistakes to moral serious faults.

24. The second area of failure that is promised forgiveness is whatever blasphemies they (human beings) may blaspheme.
25. Sins are overt actions (the ma suffix denotes an action or result of an action), while blasphemies are verbal actions.

26. Therefore, it would appear that mental attitude sins are not really addressed in this context, even though they likewise are able to be forgiven.

27. This is somewhat important since the blasphemy of the Holy Spirit is thought by some to be equivalent to the concept of unbelief.

28. This cannot be so (although this is a change from what has been previously taught) for a couple of obvious reasons.

a. The first is that all people (including all that eventually became believers) have committed the sin of unbelief at some point in their lives; in fact, everyone walked in unbelief prior to salvation.

b. The second reason is that unbelief is a mental attitude sin (although it may have a verbal or overt manifestation), and blasphemy is a verbal sin; they are not the same.

29. Therefore, to make the sin of blasphemy of the Holy Spirit equivalent to the mental attitude sin of unbelief means that all people have committed it and no one can be saved!

30. The Greek noun blasfhmi,a (blasphemia) is derived from the verb blasfhme,w (blasphemeo), both of which are used in verse 28.

31. The verb means to speak in a disrespectful fashion that demeans, denigrates, or maligns the object of the speech, while the noun denotes the content of the disparaging speech.

32. Our passage, as well as other New Testament passages, indicate that blasphemy may be directed toward a number of things or people.  

33. It is evident that a person can speak in a disrespectful way about God (Matt. 26:65), Jesus (Matt. 27:39), the Holy Spirit (Mk. 3:29), other people (Acts 13:45), pagan gods (Acts 19:37), one’s actions (Rom. 14:16), our doctrinal grid (ITim. 6:1), the truth (IIPet. 2:2), angels (IIPet. 2:10), and more.  Rev. 13:6

34. The fact that Jesus is going to make a distinction between different blasphemies indicates that He is not using the terms in the same manner as the rabbis did, since they considered all blasphemy to be a capital offense.  Lev. 24:16

35. In fact, the emphasis of the passage is not on what sort of blasphemies may be forgiven; the emphasis of the passage is on the one type of blasphemy that may not be forgiven.

36. The horrible and unique consequence of committing this sin is that one never has forgiveness, but is guilty of an eternal sin. 

37. The two final phrases in verse 29 are designed to complement one another by means of a contrast; he does not have forgiveness into the age (never has forgiveness), but is answerable, liable, culpable, or guilty of an eternal sin.

38. The present tenses of the verbs used in the last portion of verse 29 are designed to focus the reader’s attention on the reality of the present guilt of those that commit this particular form of blasphemy.

39. Nevertheless, the inclusion of the noun aivw,n (aion) and the adjective aivw,nioj (aionios) indicates that  the eternal consequence is not to be forgotten.

40. Although the Catholics (and perhaps others) have attempted to twist this statement to mean that certain sins would be forgiven after death (but not this sin), there is no biblical evidence for their false doctrine of purgatory.

41. It is important to note that in this exchange, Jesus Christ did not say that these men had committed this sin at this time; however, His dogmatic warning does indicate that they were in danger of doing so.

42. It is clear from the immediate context, and what Mark states explicitly in verse 30, that the blasphemy against the Holy Spirit is related to the accusation that Jesus is empowered by Satan and the forces of evil, and not by the Holy Spirit.

43. In that regard, they were slandering Jesus Christ, accusing Him of being demon-possessed; however, they were dangerously close to equating the Holy Spirit with Satan or one of his demons.

44. Should they get to this point in their unbelief and continue to harden their hearts against the very obvious evidence that Jesus Christ was acting by the Spirit of God, they were in danger of crossing the line of no return.

45. The imperfect of the verb le,gw (lego—to say) indicates that this was not an isolated accusation against Jesus; these experts were saying this as often as they chose, and doing so repeatedly.

46. Although much has been written on the blasphemy of the Holy Spirit certain things should be understood by believers with respect to this subject.

a. Since it is a sin with eternal consequences (it will not be forgiven), it is not a sin that a believer can commit.

b. Although it has been taught that it is equal to the mental attitude sin of unbelief, it is a verbal sin and not a mental attitude sin.

c. Because some have identified it as the mental attitude sin of unbelief, they make the following types of assertions, “Blasphemy against the Son may be a temporary sin, for the one who commits it may be subsequently convinced of his error by the testimony of the Holy Spirit and become a believer.”

d. However, that position is untenable since Jesus Christ clearly states that this particular sin can never be forgiven.

e. Therefore, logically it is a sin that can only be committed by an unbeliever, and involves verbal slander of the Holy Spirit.

f. The idea that it is murder, adultery, lying, or any other sin that one might consider to be particularly heinous is without merit. 

g. This sin is not mentioned anywhere in the New Testament outside of the gospels, and is not to be viewed as the sin involved in Hebrews 6:4-6, and is not the same as the sin unto death.  IJn. 5:16-17

h. This has caused some to take the position that this sin was unique and could only be committed during the time of Christ.

i. However, the text does not indicate that one can blaspheme the Holy Spirit only in certain dispensations, or on certain occasions.

j. Paul admitted that he had been a blasphemer, because he persecuted the Church; however, he did not say that he had committed this particular form of blasphemy.  ITim. 1:12-13

47. This sin is then committed by an unbeliever when he has been confronted with the witness or testimony of the Holy Spirit, and then rejects that witness and speaks against the Spirit personally (like calling Him a demon).

48. Obviously, since the Holy Spirit is the agent that bears witness to the truths of God’s plan, when one comes to a settled position that said witness is a lie, he has nothing in which to place any faith.

49. The fact that they charged Jesus with being commissioned by Satan was contrary to common sense, and a erroneous deduction from all that they had observed; it was a willful perversion of the truth, in that it substituted the power of Satan (or a demon) for the power of the Holy Spirit.

3:31 Then His mother and His brothers arrived, and standing outside they sent word to Him and called Him.  {kai, (cc)--e;rcomai (vipn--3s) came, arrived--h` mh,thr (n-nf-s)--auvto,j (npgm3s) Him=Jesus--kai, (cc)--o` avdelfo,j (n-nm-p)--auvto,j (npgm3s)--kai, (cc)--e;xw (ab) outside a boundary or structure, here outside the house from verse 20--sth,kw (vppanm-p) causal, because they were stuck outside--avposte,llw (viaa--3p) lit. to dispatch someone for a particular purpose--pro,j (pa)--auvto,j (npam3s)--kale,w (vppanm-p) purpose, in order to call or summon--auvto,j (npam3s) Him=Jesus}

3:32 A crowd was sitting around Him, and they said to Him, "Behold, Your mother and Your brothers are outside looking for You."  {kai, (cc)--ka,qhmai (viin--3s) had been, was sitting--peri, (pa)--auvto,j (npam3s)--o;cloj (n-nm-s) a crowd--kai, (cc)--le,gw (vipa--3p) they say, said--auvto,j (npdm3s)--ivdou, (qs) look, behold--h` mh,thr (n-nf-s)--su, (npg-2s)--kai, (cc)--o` avdelfo,j (n-nm-p)--su, (npg-2s)—although there is another phrase inserted in some texts (and your sisters), it should likely not be accepted here--e;xw (ab) outside--zhte,w (vipa--3p) seeking, looking for--su, (npa-2s) you}

Exposition vs. 31-32

1. Mark now returns to the situation that he had introduced previously (Mk. 3:21), but which had been interrupted by the delegation sent by the religious establishment in Jerusalem.

2. In that regard, Mark has heightened the reader’s suspense factor by not providing the resolution for this conflict with His family.

3. Although Matthew and Luke record this portion of the encounter, Mark alone records why Jesus’ earthly family had come to see Him.  Matt. 12:46; Lk. 8:19

4. Now, Jesus uses the report of their arrival to teach those assembled another important spiritual lesson, in fact, a crucial spiritual lesson. 

5. This incident should enable the reader to understand the value that Jesus placed on His teaching ministry; He is using His own family (whose support He did not have) to teach about the doctrinal relationships that He considered to be the most valuable.

6. This certainly cuts against the grain of the common refrain heard from so many about their belief that there is nothing more important than family.
7. Mark begins with a short statement to the fact that Jesus’ mother and brothers arrived at the house where He was teaching.

8. From what Matthew records, it would seem that their arrival occurred while Jesus was continuing the same teaching session that began with the casting out of a demon.  Matt. 12:22-46

9. This would tend to indicate that the entire family lived in Capernaum (minus any sisters that got married and remained in Nazareth—Matt. 13:54-56), since Nazareth was between 30-45 miles, depending upon the route one took.

10. The same teaching session is in view, since Matthew confirms that Jesus does go outside of the house later in that same day; therefore, it makes sense to understand that Jesus’ mother and brothers lived in Capernaum.

11. Since this was the case, there is little doubt that His family would have been offended by the fact that He had returned to Capernaum and had not made contact with them.

12. It is highly likely that they would have taken this as an insult, which would have likely encouraged them in the opinion that Jesus had become mentally unbalanced; why else would Jesus Christ ignore His family?

13. The family arrives on the scene, wants to see Jesus, but find themselves unable to gain an audience with Jesus due to the massive crowds that surrounded the house.  Lk. 8:19

14. There is no indication these brothers were anything other than the younger, natural children of Joseph and Mary, in spite of the heretical teaching of the perpetual virginity of Mary.

15. Rather than attempt to work their way through the crowd, they remained outside, sent a message to Him, and summoned Him outside to where they were.

16. It is probable that all four of Jesus’ half-brothers (Mk 6:3) had arrived with Mary, which would indicate that the family was unanimous in the decision about Jesus; further, this would also allow them to restrain Him if necessary.

17. While this sounds relatively benign on the surface, there is sufficient evidence to indict Jesus’ family for being completely out of line (even apart from the fact that He was perfect).

18. In that regard, there are several interesting facts that do not come across in the English, since the usual verb for standing i[sthmi (histemi—to stand, stand still) is not used; rather, Mark uses sth,kw (steko), which emphasizes the firm taking of a position and not merely the act of standing.  Jn. 8:44; ICor. 16:13; Gal. 5:1

19. This is designed to indicate that they thought they were right, they were dealing with Jesus from a position of superiority, and He had better recognize that and come out to them!

20. This is further confirmed by the use of the aorist active indicative of the verb avposte,llw (apostello —to send out from, to send on a mission), which emphasizes the authority of the one sending the delegate.

21. Additionally, the next verb used is kale,w (to call, to summon), which, in many cases, emphasizes the authority of the one calling over the one being called.  Matt. 1:21, 2:7,15, 4:21

22. These three terms indicate that Jesus’ family manifested their belief that they were superior to Him, knew better than He did, that He had better respect their authority, and should immediately acquiesce to their presence.

23. While some have suggested that this may have been based on necessity (they could not get through the crowd), it seems rather obvious that this is a manifestation of their arrogance and their lack of understanding of Jesus’ and His mission.

24. Recognize that His family did not request to hear His teaching, nor did they attempt to enter the house so as to observe Him (to see if He was acting nutty); their decision was made before they arrived, and they made no attempt to verify their opinion about Jesus.

25. Although it may be possible, it seems unlikely that the crowd would not have respected the fact that Jesus’ mother had arrived and allowed her through.

26. Although Mark does not mention it, Matthew makes it clear that this all takes place in while Jesus was still speaking/teaching, which additionally manifests no small lack of consideration for the Teacher.  Matt. 12:46

27. None of the three accounts agree exactly on what transpired, since Matthew indicates that a single person informed Jesus, Mark indicates that it was the crowd, and Luke refers to it passively.  Matt. 12:47; Mk. 3:32; Lk. 8:20

28. The order of events is fairly simple to reconstruct; His family arrives and sends a delegate through the crowd, but he may have not succeeded in actually getting close enough to speak with Jesus personally.

29. He relays the message to those ahead of him, and the message finally reaches Jesus, who does not respond as many might expect.

30. In fact, His response is so troubling to some interpreters that they admit that they really don’t know how to explain it.

31. France sums up their consternation (alarm and bewilderment) as he states; “Jesus’ attitude to his mother and brothers has caused understandable difficulty.  Taken as a model for family relationships, it suggest a repudiation of natural affection and family ties with which Christians are rightly uncomfortable, not least in the light of the fifth commandment.  Mark’s brief tableau presents Jesus as brusque to the point of rudeness, not only in what he says but in his not even welcoming his mother and brothers into the house after their journey.”

32. Unfortunately, this is all too common among those that do not have a sufficient doctrinal background; they have no room in their theological grid for the doctrine of separation, and are shocked when they see it applied.

33. Secondly, the fifth commmandment has nothing to do with the situation that Jesus faced on this day; the fifth commandment is interpreted for us by Jesus Christ and deals with providing financially for one’s relatives.  Mk. 7:9-13

34. That same teaching is reiterated by Paul as he provides instruction to Timothy about how to conduct his ministry in Ephesus.  ITim. 5:3-4,8

35. Since Joseph’s death (presumed by the majority of interpreters), Jesus had become the head of the family, providing for the welfare of His mother, brothers, and any sisters left in the household; however, that changed dramatically at the beginning of His ministry.

36. Jesus had let Mary know very early on that things were not going to be as they were in the past; He had His own agenda and was no longer interested in her input.  Jn. 2:1-4

37. These types of conflicts have been played out many times in the angelic conflict since the time of Christ; as positive believers begin to adopt and implement new priorities, their negative relatives do not always respond with encouragement or support.

38. Those that have always believed that they have a natural claim to the allegiance and obedience of the believer must come to recognize that the plan of God has come to occupy first place in the life of the positive believer.

39. These realities set the stage for the conflict that Jesus foretold, and provide the basis for the proper application of the doctrine of separation.  Matt. 10:34-39

40. Modern examples occur when friends, family, relatives, and others who expect the positive believer to spend time with them (vacation, out-of-town visitors, family reunions, etc.) find that the priority of Bible class or application comes before them.

41. Although there is nothing wrong with showing hospitality to those that may not be positive, an important part of the witness of the life is demonstrating to them the importance of the intake and application of Bible doctrine.

42. There is a textual reading that includes His sisters were also present, but it is likely not original; it appears to have been introduced to harmonize with the synoptic parallels, and to provide a basis for the inclusion of sisters later in this chapter.  Mk. 3:35

43. Although the verb zhte,w (zeteo—to seek, to look for, to try to find) is the verb used of positive volition seeking the truth (Lk. 11:9-10; Acts 17:27; Rom. 2:7), it should be noted that Mark uses it almost exclusively in a negative sense.

44. The crowds seek Jesus because they like miracles, exorcisms, healings, and free bread (Mk. 1:37), and His family seeks Him because they think He is mentally unstable.  Mk. 3:32

45. Those that are negative and hostile seek Jesus to test Him, in an attempt to discredit Him (Mk. 8:11-12), while His enemies only seek to arrest and murder Him.  Mk. 11:18, 12:12, 14:1

46. What all mankind will eventually discover is that Jesus dictates the terms of the relationship; He is not interested in those seeking Him for their own purposes, as we will observe in His response to His family.

3:33 Answering them, He said, "Who is My mother and who are My brothers?"  {kai, (ch)--avpokri,nomai (vpaonm-s) lit. having responded, this seems to focus on the mental attitude judgment one makes on a subject before speaking--auvto,j (npdm3p) those telling Him that His family was present--le,gw (vipa--3s) says, said--ti,j (aptnf-s) who--eivmi, (vipa--3s)--h` mh,thr (n-nf-s)--evgw, (npg-1s)--kai, (cc)--o` avdelfo,j (n-nm-p)--evgw, (npg-1s)}
3:34 Looking about at those who were sitting around Him, He said, "Behold My mother and My brothers!  {kai, (cc)--perible,pw (vpamnm-s) 7X, to glance or look around in various directions--o` ka,qhmai (vppnam-p) the ones sitting, seated--peri, (pa) used spatially to denote those that are around someone, near to someone, surrounding--auvto,j (npam3s)--ku,klw| (ab) surrounding, encircling--le,gw (vipa--3s) He says--i;de (qs) look!, behold!, pay attention!--h` mh,thr (n-nf-s)--evgw, (npg-1s)--kai, (cc)-- o` avdelfo,j (n-nm-p)--evgw, (npg-1s) My mother and My brothers}

3:35 "For whoever does the will of God, he is My brother and sister and mother."  {ga,r (cs) some mss. omit this conjunction--o[j (aprnm-s+) who--a;n (qv) should be taken with hos and denotes an aspect of contingency, whoever--poie,w (vsaa--3s) may do—to, qe,lhma (n-an-s) what one wishes would happen, what one wills, directive will--o` qeo,j (n-gm-s)--ou-toj (apdnm-s) this one!--avdelfo,j (n-nm-s)--evgw, (npg-1s)--kai, (cc)--avdelfh, (n-nf-s)--kai, (cc)--mh,thr (n-nf-s)--eivmi, (vipa--3s)}
Exposition vs. 33-35

1. While we are not told for certain if Jesus was aware of the family plans to take Him into protective custody, it is evident that He does not respond to their desire for Him to come out to see them.

2. Their position on the outside is certainly to be understood in a spatial sense; however, their spatial location is indicative of their spiritual condition.

3. They were not only outside the place where Jesus was teaching, they were outside of the parameters of His ministry, and outside of the will of God.

4. As with the Scribes and Pharisees, this confrontation is a matter of power and authority, with Jesus’ family (Mary mostly?) thinking that they had authority over Him.

5. Jesus will demonstrate to them that they have no authority over Him, not only by ignoring them, but by explaining that earthly relationships ultimately are inconsequential when compared to the spiritual relationships based on positive volition.

6. Jesus responds to the one who gave Him the message about the presence of His family, but makes it plain that His response is directed toward all (to them) that were present and could hear Him.

7. Mark uses a construction that is used regularly in the gospels, which couples the verb avpokri,nomai (apokrinomai) and the verb le,gw (lego—to say).

8. This is not a completely redundant construction, since the first verb actually focuses on the mental attitude response that one makes (or should make) before he issues a reply.

9. The first verb literally means to judge or conclude for oneself, and deals with the mental processes involved in forming a response to someone or some event; however, it also is extended to deal with the actual verbal response.  Matt. 27:14

10. This construction emphasizes that Christ was not casually dismissing His family, as if their presence was distasteful to Him; rather, their demands called for a firm response that addressed the appropriate issues.

11. There is little doubt that when Jesus Christ responded to this interruption of His teaching that He did so in such a way as to express some degree of displeasure with His family for their unwelcome intrusion.

12. His response is recorded in such a way in the Greek to focus the attention first on His mother; this is done by using the singular verb eivmi (eimi—to be, is), which gives Mary a particular prominence.

13. Some have suggested, and rightly so, that if Mary had approached this differently, then Jesus’ response might have been somewhat more affectionate.

14. However, this is not the first time that Jesus has had to address His mother and her expectations of Him; as on the occasion in John, Jesus is relatively curt with Mary.  Jn. 2:3-4

15. One should also observe that none of the gospel writers make any attempt to justify Mary and her actions when she is at odds with Jesus; she is simply viewed, along with His brothers, as someone that is attempting to dictate the will of God to Jesus. 

16. The question Jesus asks is rhetorical in nature, meaning that He neither wanted nor expected an answer from anyone in the crowd that surrounded Him.

17. His response was designed to convey the reality that earthly, familial relationships are not the most important thing in the plan of God.

18. In that regard, Jesus Christ did not refuse to see His family at all, nor did He give orders for them to leave; He simply provided the Divine viewpoint about the relative importance of the earthly family as compared to the greater importance of the spiritual family of God.

19. It is not that positive believers are unaware of these earthly relationships, or that they do not have a natural affection for those that are part of their earthly family; instead, this teaching is designed to indicate that all earthly relationships must be subservient to the will of God.

20. This incident is designed to illustrate that family members who are negative believers (Mary) or unbelievers (His brothers) cannot and should not take precedence over the intake and application of the Word of God.

21. Although we know that there was a great crowd assembled, it is clear from what we find in Jesus’ response in the first portion of verse 34 that He is not speaking of everyone present.

a. The phrase those who were sitting focuses on those that were quite close to Jesus spatially, and eliminates those watching by the door or standing outside

b. The Greek adverb ku,kloj (kuklos) is used of place, and means in a circle, and denotes those that immediately surrounded Jesus.

22. From the synoptic parallel in Matthew, we find that Jesus makes it very explicit as to whom He is speaking, as He stretched out His hand toward His disciples.  Matt. 12:49
23. The relative pronoun o[j (hos) is coupled with the indefinite particle a;n (an), which has the nuance of whoever; this indicates that this promise is valid for anyone and everyone that desires to fulfill God’s will for their lives.
24. The next verse in Matthew’s account also demonstrates that Jesus was continuing to claim equality with God, as He called Him My Father who is in heaven.  Matt. 12:50
25. In both Matthew and Mark, the emphasis is clearly on those that are committed to doing the will of God; in that regard, the directive will of God is in view, as opposed to the permissive or overruling will of God.
26. The parallel in Luke makes it explicit as to what Jesus Christ has in mind when He speaks of doing the will of God; that passage equates doing the will of God with hearing the word of God and doing it.  Lk. 8:21 

27. While not making it explicit, it should be evident that Jesus did not give the Scribes and Pharisees any credit for doing the will of God; further, He does not give His family any credit for doing the will of God.

28. The will of God (Gk. qe,lhma thelema) is of paramount importance for the positive believer, as is expressed in the model prayer.  Matt. 6:10

29. Since the will of God is for men to believe in Jesus Christ for salvation (Jn. 6:29), those that do not exercise faith in Christ will find that their protestations will not avail in the end.  Matt. 7:21

30. It was the will of God that ultimately brought us into the family of God (Jn. 1:13), and it is the will of God that determines our place within the household of faith.  ICor. 1:1; IICor. 1:1

31. Paul makes it clear that the doctrine of separation is quite important, as he links it with the renewing of the mind; both are essential if the positive believer is to understand and execute the will of God.  Rom. 12:2

32. It is the will of God for believers to submit themselves to the Lord, and to the spiritual authority they are to follow.  IICor. 8:5

33. The entire plan of God is based on God’s sovereign will; He has no need to seek advice, or consult with anyone as to the proper course of action.  Eph. 1:11; Rev. 4:11

34. The adjusted communicator prays for those allotted to his charge with respect to their comprehension of God’s will for their lives.  Col. 1:9, 4:12

35. One very clear aspect of God’s will for believers is the matter of sexual propriety; he views rejection of this aspect of God’s will as something quite serious.  IThess. 4:3,8

36. The will of God is for believers to recognize His sovereign control over all things, which allows them to have and express gratitude in a variety of situations.  IThess. 5:18

37. Unfortunately, those that reject the ministry of sound doctrine will find that they are not only out of the will of God, they are prisoners of war that actively promote the will of Satan.  IITim. 2:24-26

38. Knowing and doing the will of God is not to be viewed in the short term only, since believers will find that they must endure if they are to receive the greatest rewards.  Heb. 10:35-36

39. While the believer cannot control the final outcome, part of God’s will involves the witness of the life, which is designed to silence God’s critics.  IPet. 2:15

40. Believers should recognize that the cosmos is continually in a state of flux and degeneration; therefore, the transient nature of the world is contrasted with the permanent status of the believer that does the will of God.  IJn. 2:15-17

41. Knowing the will of God provides the believer direction in terms of prayer; further, that same knowledge provides great confidence regarding the answers to his prayers.  IJn. 5:14-15

42. Jesus Christ closes this instruction with the spiritual reality that those that execute the will of God are in the closest of relationships with Him.

43. While all believers are part of God’s family via the new birth and adoption (Jn. 1:12-13), Jesus makes it plain that those that actually execute God’s will in time have a special relationship with Him, which those that do not execute God’s will do not experience.  Jn. 14:21,23

44. In other words, while God loves all believers simply because they are believers, He reveals a deeper love for those that actually demonstrate love for Him.  

45. He closes by saying that He viewed positive, applying believers just as He viewed His own brother, sister, and mother.
46. To this point in the text, only His brothers and mother had been mentioned; however, Jesus Christ deliberately uses language of inclusion as He adds the noun sister.
47. The use of these terms is designed to point out that those that are of similar age are viewed as His brothers and sisters, while those of more advanced age are viewed as His mother.
48. Since Jesus Christ came from a house that was divided spiritually (Lk. 12:51-53), He recognized that God provided newer and better relationships than He had with those that were not positive.  Mk. 10:28-30

49. Therefore, the positive believer must apply the difficult doctrines (particularly separation) and have confidence in the fact that God will provide better relationships with those that are positive.

50. The believer must be willing to patiently wait for God to provide the best, and not settle for that which is inferior.  IPet. 4:19  

51. It should be obvious that the one familial term that Jesus does not use is the term father; this is based on the fact that all believers have only one Father.  Matt. 23:9

52. Nevertheless, that is not to say that just as Jesus Christ provides a brother, a sister, and a mother for the positive believer that has lost these relationships, that He will not provide a fatherly relationship for the one that has lost that earthly relationship for doctrine.
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